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The Supreme Court has not always been a friend 
to the vulnerable. To name but a few of its more 
disastrous decisions: the relegation of African 
Americans to property in Dred Scott (1857), the 
eugenics argument for sterilizing those with 
intellectual disabilities in Buck v. Bell (1927), and 
the bigotry of the Korematsu (1944) decision 
that placed Japanese Americans in internment 
camps during World War II. In each of these, 
those without power were abused by a system 
set up ostensibly in the name of justice. 

Nowhere is that truth clearer than in the 
catastrophic decision of Roe v. Wade in 1973. 
In their 7-2 decision, the Supreme Court came 
down against the most vulnerable in our soci-
ety. Creating a right to abortion—which is the 
right to take a life, make no mistake—out of 
thin legal reasoning, those justices failed in 
their duty to protect and defend the cause of 
the powerless. 

 The Church has not always been much better 
in that regard. Our own Southern Baptist 
Convention, indeed an earlier version of this 
very Commission, was on record as support-
ing abortion at the time of the Roe decision. 
As inconceivable as it is now, then the cause 
of the preborn was not an issue which caused 
moral outrage from Baptists, at least not those 
in leadership.

 However, like the power of the gospel, 
working in places and ways that we cannot 
always see, there were Southern Baptists and 
other Christians, working to see lives pro-
tected. They were serving mothers in their 
communities, founding pregnancy resource 
centers, stocking diaper pantries, adopt-
ing children, fostering the vulnerable, and 

showing their true religion in their care for 
orphans and widows ( James 1:27). 

 Through their persistence and dedication to 
the protection of the vulnerable, they pushed 
against a culture that viewed life as disposable, 
so much so that even before the end of Roe 
abortion rates were falling to levels that were 
lower than when the court handed down its 
decision. They recognized the power of law and 
legislation, but they also knew its limitations. 
If the Church wanted to see the preborn pro-
tected, they would need to create a culture of 
life, dedicated to its protection and flourish-
ing, rather than one that treated children as an 
inconvenience or “problem” to be solved with a 
pill or doctor’s blade. 

 The work that they did laid a foundation 
which reached its fruition this summer when 
the court rightly overturned its earlier prece-
dent. No longer was there a constitutional right 
to abortion, and no longer were children auto-
matically in danger when those lines appeared 
on pregnancy tests.

 That does not mean their cause is over. It is 
one thing to take a stand against a culture of 
death; it is another to pursue a culture of life. 
Through the stories and work of individuals 
profiled in this issue of Light magazine, and 
the countless others who aren’t mentioned, 
we are continuing to pave the path toward a 
society that wholeheartedly embraces life at 
every stage.

 Brent Leatherwood
 Acting President, ERLC

IT IS ONE THING TO 

TAKE A STAND AGAINST 

A CULTURE OF DEATH; 
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II remember gasping when I saw the news that the disastrous Roe v. Wade decision, making abor-
tion legal across our nation, was overturned. Honestly, I knew it could happen, but I didn’t think 
it would. The culture of death is so entrenched in our society that the taking of an innocent life 
through abortion is not only accepted, but celebrated by many. 

But God. Roe’s demise through the Dobbs v. Jackson Women’s Health Organization ruling has 
already led to thousands of preborn lives being saved. Yet, with the wonderful news of these pre-
cious ones being given a chance to live, comes the reality that there’s still a marathon of good work 
ahead for those who affirm the dignity of every human being. 

Girls. Boys. Moms. Dads. Adoptive and foster care families. Pregnancy resource center staff 
and volunteers. Legislators. All of these and more require the active care, support, and advocacy 
of the Church if we are to pursue a true culture of life in a post-Roe society—a culture that equips 
individuals and families with what they need to flourish.

Pursuing a Culture of Life: The Pro-Life Movement After the Demise of Roe v. Wade is a resource 
that will educate and enable Christians to advance a comprehensive pro-life vision rooted in the 
imago Dei. Authors like Bart Barber, the current SBC president; Dana McCain; Ben Mitchell; and 
former ERLC President Richard Land help us think through the issues that we cannot neglect if 
we are to convince our society that we can and must protect, respect, and seek the good of every 
neighbor. Readers will even learn how some individuals are developing creative solutions to meet 
the practical needs of this moment and demonstrate how a Christian ethic of life is lived out on 
a daily basis. 

Pursuing a culture of life in our secular age is a monumental task. The enemy we face and the 
spirit of the age is and has always been opposed to life and flourishing, both physical and spiritual. 
But God. He has been the hope of those who labored and prayed for the day Roe would be no more, 
and he will continue to be the hope of those who know that nothing is too hard for him. The same 
God who put on flesh, spent nine months in Mary’s womb, and came as a baby to save us from our 
sins is the one we depend upon and serve as we labor for the physical and spiritual salvation of 
those deceived by the culture of death. 

We pray God will use this issue of Light magazine to do far more than we could ask or imagine 
in these days. We press on toward the day, maybe 50 more years down the road, when life is so 
treasured that abortion is absolutely unthinkable. And we do so with the unshakable hope that 
our pursuit, in Christ, is never in vain. 

 Lindsay Nicolet

 Managing Editor, Light Magazine

A Marathon of  
Good Work Ahead

THE ENEMY WE FACE 

AND THE SPIRIT OF THE 

AGE IS AND HAS ALWAYS 

BEEN OPPOSED TO LIFE 

AND FLOURISHING, 

BOTH PHYSICAL AND 

SPIRITUAL. BUT GOD.
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After Acts 
by BRYAN LITFIN 

 
What happened to the apostles after the book of Acts? In his book After Acts, Bryan 
Litfin brings readers along as he conducts a comprehensive investigation into answering 
this question. He provides background for these biblical characters and presents historical 

evidence that points to different theories surrounding what came next for them. Throughout 
the book Litfin consistently amplifies the reality that they surrendered everything for the sake 
of the gospel. While history is unclear, Litfin reinforces the reality that we can be certain these 
individuals spent their lives on mission so that people would hear the good news. 

In a way, this book is not solely a historical resource, but also a call upon its readers to 
ask themselves: how am I spending my life for the kingdom of God? After Acts will leave 
you encouraged by the boldness, faith, and love for the Lord on display in the apostles’ lives.  
-kadin christian

I Will Die in a Foreign Land 
by KALANI PICKHART 

 
Set against the backdrop of the Ukraine revolution against Russia in 2013-2014, I Will Die in 
a Foreign Land is historical fiction that provides a window into the past, present, and future 
battle over Ukraine’s freedom. The novel braids together the stories of four individuals 

caught up in the violent protests that culminated in a deadly confrontation at Independence Square 
in Kyiv and ultimately led to the Russian annexation of Crimea. It is a haunting portrait of a people 
who have been fighting a long time for the right to rule themselves and their land. 

Although the politics at play in the 2014 “Maidan Revolution” are complex and nuanced, the 
novel exposes the human cost of the centuries-old Russian-Ukrainian conflict. It is a must read for 
those seeking a richer understanding of the present war with Russia. I was left with a deeper appre-
ciation for the strength and endurance of the Ukrainian people.  -palmer williams

The Ethics 
of Abortion 
by CHRISTOPHER KACZOR 

 
The debate over 
the ethics of 

abortion long predated 
the infamous Roe v. Wade 
decision and will continue 
well after the life-saving 
Dobbs decision in June 
2022. Many throughout 
ethical and philosophical 
circles have put forth vari-
ous arguments for abortion 
and a woman’s right to  
choose. Christopher Kaczor  
recently released an 
updated version of his 
thorough and helpful book 
engaging these arguments 
from a philosophical per-
spective that is focused 
on the equal value of the 
baby, the mother, and  
the father.

Kaczor unpacks the 
loaded language used in 
these debates and does 
this alongside a forceful 
critique of most of the 
major arguments for abor-
tion. He even addresses 
potential questions about 
emerging technologies 
like the use of artificial 
wombs in the future.

This book is full of tren-
chant insight into ethics in a 
post-Roe world. I highly rec-
ommend it to anyone who 
wants to understand and 
respond to the debates over 
the morality of abortion 
and its intersection with  
social ethics.  -jason thacker

1
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n recent years, no other issue has 
been more heavily scrutinized, 
more thoroughly debated, or more 
embroiled in controversy than 

abortion and its legality. The abortion 
discussion in the United States reached 
a fever pitch this summer when, nearly 
50 years after its passage, Roe v. Wade 
(along with Planned Parenthood v. 
Casey) was overturned by our nation’s 
highest court. With the metaphorical 
bang of a gavel, what had been settled 
law for a half-century was undone in a 
5-4 decision. 

But the history of abortion in America 
spans much longer than a mere 50 years, 
and it runs much deeper than what we 
can learn from the annals of U.S. legal 
history. To understand the foothold that 
abortion seems to have on the American 
psyche, we need a “street-level history,” 
which is what Marvin Olasky and Leah 
Savas provide in their book, The Story 
of Abortion in America: A Street-Level 
History 1652-2022.

TEN PERCENT OF THE ICEBERG
“Law is the 10 percent of an iceberg 

visible from a fishing boat,” Olasky 
says. “This book reveals the 90 percent 
below the ocean’s surface.” What we 
find below the surface is unsettling. 
Throughout the book, as Robert P. 
George writes in the foreword, “Marvin 
Olasky and Leah Savas tell the story of 
abortion in America by telling the sto-
ries of abortion in America.” Tracing 
the narrative of the issue as far back 
as the mid-17th century, the authors 
recount our societal evolution, from 
being conscience-bound by “common 
sense” to being steadily more open to 

the idea that abortion is 
a woman’s right to even-
tually, as things seem 
now, being so hardened 
as to believe that abor-
tion is a public good and 
a praiseworthy event in 
the lives of women. 

What we find in our 
nation’s “on the ground” 
history are tales of utter 
heartbreak—like the 
story of Catherine Louisa 
Adams who, at the hands 
of a maleficent doctor, died in 1849 
during a surgical abortion—and tales 
of injustice, infuriating corruption, and 
political expediency. But what we also 
find along the way are scores of pro-life 
Christians, sometimes getting it wrong, 
but most often doing what we’ve done 
for centuries: serving pregnant women 
who need help, pleading for the lives 
of preborn children, building pro-life 
institutions, and making our voices 
heard in the halls of power all across 
this land. 

The story of abortion in America is a 
dark and sordid story, and you should be 
prepared for that before you open this 
book. But it’s a story from which the 
Church must not shy away.

THE IMPORTANCE OF PUBLIC SENTIMENT
We find ourselves living at a time when, 

despite Roe’s overturning, America is 
“still unsettled” on the issue of abortion. 
Public opinion is split, and for advocates 
of abortion rights, their opinions are 
particularly strong and their tactics can 
be unnerving. How can the church con-
tinue its legacy of service and build on 

the triumph we witnessed this summer 
at the U.S. Supreme Court? As Olasky 
notes in the book, Abraham Lincoln 
would instruct us to focus not primarily 
on laws, that stingy tip of the iceberg, 
but “public sentiment.” Commenting on 
public sentiment, Lincoln said, “Without 
it nothing can succeed. Consequently, 
he who molds public sentiment, goes 
deeper than he who enacts statutes or 
pronounces decisions.” 

So, as we consider our country’s 
long and unfolding relationship with 
abortion, Christians should know that 
the “enactment of statutes” or the 
“pronouncement of decisions,” while 
important, makes up only about 10% of 
the iceberg that is this issue. The 90% 
hovering hidden beneath the surface are 
the “street-level” stories of abortion, the 
“public sentiment” lying deep within 
the psyche of each of our neighbors. The 
story of abortion may be dark, but we 
are the light of the world.

I

Just the Tip of the Iceberg 
A REVIEW OF THE STORY OF ABORTION IN AMERICA

Jordan Wootten

Jordan Wootten is the News and Culture 
channel editor at the ERLC.
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T H E  C H U R C H  M U ST 

N OT  S H Y  AWAY.
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I

C O M M E N TA R Y

n the aftermath of the historic decision of the U.S. Supreme Court to overturn 
Roe v. Wade on June 24, there is a scenario I can’t get out of my head. I imagine 
what it would be like to be a Christian living in the deep South in 1840 who 
was committed to seeing slavery come to an end. My beliefs would come from 

a deep, theological understanding of the doctrine of the imago Dei, that all persons are 
created equal by God and have inherent value, worth, and dignity. Thus, antebellum 
slavery defined by man-stealing (1 Tim. 1:10) and severe abuse is an affront to the holi-
ness of God. Therefore, I would be committed to seeing an end to the wicked institution 

of antebellum slavery in my state and 
indeed the entire country. 

But I would have a problem that’s not 
hard to imagine if we know our history 
well. Living in the deep antebellum South 
means that the entire community sup-
ported, the very economy depended upon, 
and all the local and state laws were in 
favor of or defended the institution of slav-
ery. Therefore, when those around me were 
defending antebellum slavery, they were 
defending their community and way of life. 

In this scenario, the Christian desiring 
an end to slavery and living in the deep 
South in 1840, was a theoretical man on an 
island. While he or she was praying for a 
day when slavery would become unthink-
able, nearly every person around them 
thought that position was destructive 
to their way of life. So, what should the 
Christian’s life back then have looked like 
as he sought to “open [his] mouth for those 
who can’t speak for themselves, for the 
rights of all who are destitute.” How could 
she have “open[ed] [her] mouth, judge[d] 
righteously, defend[ed] the rights of the 
poor and needy” (Prov. 31:8-9, paraphrase 
mine) in regards to the wicked institution 
of slavery? How should he have protested, 
voted, or tried to convince others around 
him? What could he have done to win 
hearts and minds to the righteous cause? 

LIVING IN A POST-ROE  
WORLD AS A CHRISTIAN

Coming out of this scenario and back 
into 2022 and a new post-Roe world, I’m 
a committed Christian living in a place 
I love: Los Angeles, California. And as a 
follower of Jesus, I’m a committed pro-
life person. My holistic, womb-to-tomb 
pro-life beliefs come from a deep, theo-
logical understanding of the doctrine of 
the imago Dei, that all persons are created 
equal by God and have inherent value, 
worth, and dignity, and thus to snuff out 
that life, before or after birth, is an affront 
to the holiness of God. These beliefs also 
lead me to find every opportunity to sup-
port vulnerable women in crisis, through 

CHRISTIAN ADVOCACY IN A POST-ROE WORLD

The Pro-Life 
Movement in a Liberal 
State Like California
D.J. Jenkins
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charity and through the state. Therefore, 
drawing from my Christian faith, I’m 
committed to seeing both an end to the 
practice of abortion and flourishing eco-
nomic systems that support vulnerable 
new parents and children in California 
and indeed the entire country.

But you already know the problem. 
Living in Los Angeles in 2022 means that 
my entire community, so many of our 
dear friends here, and all the local and 
state laws are in favor of or are defend-
ing and advancing the practice of abor-
tion. I’m praying for a day when abortion 
will become unthinkable and illegal here, 
but that at times seems as impossible as a 
Christian seeing an end to slavery in the 
deep South in 1840. 

California leads the nation in the number 
of abortions annually and now plans to 
become an abortion sanctuary state. Gov. 
Gavin Newsom is using campaign funds 
to put up billboards around the country 
that read, “Need an abortion? California 
is ready to help,” which, tragically, quotes 
Mark 12:31, “Love your neighbor as your-
self.”1 He is also aggressively signing bills 
that provide strong abortion protections 
and hosting a California abortion website 
that helps people find out where to obtain 
an abortion, among other information.2

So, I, like many other Christians in 
progressive states like California, am 
now asking myself, “What should my life 
look like as I seek to open my mouth for 
those who can’t speak for themselves, for 
the rights of all who are destitute? How 
can I open my mouth, judge righteously, 
defend the rights of the poor and needy 
in regards to the practice of abortion 
here in a post-Roe world?” How should 
I speak out? How should I protest? How 
should I vote? How should I try to con-
vince others around me? How can I win 
hearts and minds to the righteous cause? 
How should I speak to my congregation?

My thought experiment about living 
in the deep South is of course hyperbolic. 
There are surely historical inaccuracies in 
my imagined scenario. But thank God we 

are in a society now where slavery is illegal 
and that sees it as unthinkable and more 
than unnecessary, as detestable. It wasn’t 
always so. And it wasn’t that long ago. 

WHAT CAN WE DO?
The recent overturning of Roe has indeed 

created a new world. But abortion isn’t 
seen as anything close to unthinkable or 
unnecessary in my beloved California. So, 
we have got to play the long game of hearts 
and minds here. This could take many 
forms, from simple one-on-one conversa-
tions, to advocating on the governmental 
level. We don’t have the luxury of cul-
ture-warring here, pitting ourselves against 
those with whom we vehemently disagree. 

At the relational level, we have to make 
common-good relationships with pro-
choice neighbors. We need to learn to 
speak in a way where people say, “I may 
not agree with your conclusions, but I 
can see you care for vulnerable women. 
I can see you care for children. I can see 
you care for the poor.” We can urge our 
churches and other pro-life friends to 
link arms in our community with crisis 
preganancy centers and other nonprofits 
that serve vulnerable women and chil-
dren, a path which many pro-life advo-
cates have already paved for us.

Even as we work for laws that restrict 
abortion where possible, at the govern-
mental level, we’ve got to advocate for 
fiscal policies that reduce abortions and 

provide greater safety nets for the vulnera-
ble. As much as our personal relationships 
and local nonprofits can do, the resources 
available at the governmental level vastly 
exceed local efforts. As those more versed 
in public policy than I have said, a new 
post-Roe world “is one that compels a 
greater claim on public resources to sup-
port expectant mothers.”3 There are poten-
tial areas of overlap in bipartisan efforts 
even in California that Christian pro-life 
advocates should be willing to get behind 
when our interests align.

In addressing both the relational and 
governmental levels like this, Californian 
pro-life Christians will simply be obeying 
the words of the Lord Jesus, “ . . . let your 

light shine before others, so that they may 
see your good works and give glory to 
your Father who is in heaven” (Matt. 5:16). 
And it may not happen in my generation, 
but Lord-willing there may come a day 
when even in California abortion is illegal 
and as unthinkable as slavery is today.

D.J. Jenkins is the pastor of Anthology Church 
of Studio City in Los Angeles, California.

1 https://www.politico.com/news/2022/09/15/gavin- 
newsom-california-abortion-sanctuary-red-state- 
billboards-00057060
2 https://www.latimes.com/california/story/2022- 
09-27/newsom-signs-13-abortion-protection-and- 
reproductive-health-bills
3 https://www.nytimes.com/2022/05/07/opinion/
republican-policy-after-roe.html#:~:text=But%20
a%20world%20in%20which,parents'%20lives%20
a%20little%20easier

AT  T H E  R E L AT I O N A L  L E V E L ,  W E  H AV E  T O  
M A K E  C O M M O N - G O O D  R E L AT I O N S H I P S  
W I T H  P R O - C H O I C E  N E I G H B O R S .
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t rarely happens to me, but I could 
not speak. I just sat in a kind of 
stunned silence when I heard 
the news. Then, I felt like crying, 

which is also rare for me. My tears, how-
ever, were tears of joy. It should not be 
this way, but I was surprised that God 
had positively answered a prayer I had 
been praying for 32 years since I became 
a Christian. Roe v. Wade was overturned 
by the U.S. Supreme Court in the Dobbs 
v. Jackson Women’s Health Organization 
decision with a 6-3 ruling. No longer is the 
purposeful destruction of life in the womb 
counted as a federally protected right. 

I have been reminded in the ensu-
ing days of many of the tireless heroes I 
have known who have been on the front 
lines, relentlessly fighting for the end of 
Roe. Most of these people are ordinary 
Americans from all walks of life, full of 
faith and hope. They are people whose 

compassion compels them to be cham-
pions for life, from womb to tomb. The 
coalition looks nothing like the cartoon-
ish caricatures some on the cultural left 
attempt to make them out to be. Their 
chief weapons in this battle have been 
kindness, generosity, and persistence. 

More recently, my thoughts have 
turned to the fact that our pro-life coali-
tion, while rightly rejoicing in a significant 
victory, must not grow weary in well-do-
ing (Gal. 6:9). The toppling of Roe did not 
make abortion illegal across the nation but 
rather turned the issue back to the states. 
There is work to be done—more work, not 
less—in every state across the nation in 
defending and caring for life.

WHAT LEGISLATION IS LIKE  
IN A MORE PRO-LIFE STATE

My state, Kentucky, faces a far dif-
ferent situation than my brothers and 

I

C O M M E N TA R Y

sisters in California. While our governor, 
Andy Beshear, is radically pro-abortion, 
the state is not. During statewide COVID 
lockdowns, the governor’s edict called 
for only life-saving medical procedures 
to be permitted, but he made an excep-
tion for the EMW Women’s Surgical 
Center, the state’s only abortion clinic. 
Nevertheless, the Kentucky General 
Assembly preemptively passed a trigger 
law in 2019 to take effect immediately 
upon the overturning of Roe. The trigger 
law bans abortion in the state with an 
exception to save the life of the mother. 
Attorney General Daniel Cameron has 
clarified that he will enforce Kentucky’s 
pro-life laws. Kentucky was one of 13 
states to pass post-Roe trigger laws.1 

However, Kentucky is not a state free of 
pro-life concerns. In the recent November 
general elections, Kentuckians were asked 
to pass Constitutional Amendment 2.

FROM BALLOT INITIATIVES TO ON-THE-GROUND WORK

A Legislatively Pro-Life 
State in a Post-Roe Country
David E. Prince
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The one-sentence amendment stated, 
“To protect human life, nothing in this 
Constitution shall be construed to secure 
or protect a right to abortion or require 
the funding of abortion.” The amend-
ment was already passed by the state leg-
islature in November 2021.

Constitutional Amendment 2 was 
simply worded to prevent activist judges 
from “finding” a right to abortion in 
Kentucky’s Constitution and ensures 
that the state’s abortion policy will be 
set exclusively by the citizens of the 
Commonwealth and its elected repre-
sentatives. The amendment would have 
ensured that the citizens of Kentucky 
would not be coerced into funding 
the destruction of babies’ lives in the 
womb.2 Though the pro-life coalition in 
Kentucky advocated strongly for the bill, 
it failed to garner the support necessary. 
This demonstrates that end of Roe was 
but a new beginning for the work of the 
pro-life movement.

These legislative battles are strategi-
cally important in post-Roe America. 

No Christian should minimize their 
importance in the least. In our fed-
eral democratic republic, the sword is 
placed in each of our hands, and we must 
wield it faithfully to the glory of Christ. 
Nevertheless, with equal vehemence, we 
must assert that legislative battles are 
only a part of the story for the church in 
our post-Roe world. Our gaze must stretch 

from ballot initiatives all the way to the 
consummation of Christ’s kingdom. 

ADVOCATING FOR LIFE  
MADE IN GOD’S IMAGE

For Christians, our pro-life commit-
ment is rooted in the fact that we are all 
made in the image of our Creator God. 
Any thought of life, for the Christian, 
should always prompt thoughts about 
eternal life. There is always more to the 
story for believers than any particular 
cultural moment. The truth is, the bulk 
of on-the-ground pro-lifers I have known 
throughout my life as a follower of Jesus 
have lived this reality. The power of the 
pro-life cause has been that most pro-lif-
ers have not viewed their cultural oppo-
nents as enemies. I have known many 
people won to the pro-life cause because 
of how they were served and loved by 
someone they viewed as an enemy. 

I will never forget when a woman came 
up to me after a morning church service 
and said, “I want to introduce you to 
my child. My child is only alive because 

of your church.” Then she told me about 
the day she headed to the abortion clinic 
where people were pleading with her to 
keep her baby and offering to pray for her. 
She said she screamed, “You do not care 
about this baby’s life! Just its birth!” Those 
people, members of the church I pastor, 
gave her money to get on her feet, paid for 
the baby’s needs, and helped her get a job. 

You know what? I still do not know 
who the particular members of my 
church were that served and loved this 
confused and frightened woman. I do not 
know because they did not do it so that 
others would know. They did it because 
they love Christ and love the people 
made in his image. I do not know if that 
woman is a Christian today, but I do 
know she heard the gospel and has been 
shown love in Christ’s name. I also know 
that every time she sees her child she is 
reminded of that love.

I thank God for the fall of Roe, and I 
pray that my beloved state of Kentucky 
will become a state where abortion is 
unthinkable. We must continue to work 
on legislative measures that will end 
government-sponsored predation on 
women in moments of crisis and confu-
sion by legally protecting something so 
egregiously wrong. But I also know this: 
regardless, there will still be confused 
and frightened women in Kentucky and 
around the nation facing a pregnancy 
who will need believers to show them the 
love of Christ. 

Our fight against the deceitful culture 
of death will continue until that ancient 
serpent of old is thrown into the lake 
of fire (Rev. 20:2, 10). The Evil One has 
hated babies and sought their destruc-
tion since the first gospel promise 
that one born of woman will bring his 
demise (Genesis 3:15). Supreme courts 
matter, elected officials matter, but the 
Messiah and his church transcends all. 
The Church must understand that the 
pro-life movement did not begin in the 
1960s; it began in the garden, and its 
ultimate victory is not in courts, but in a 
New Heavens and New Earth.

 

David E. Prince is the pastor of Ashland Avenue 
Baptist Church in Lexington, Kentucky.

1 https://www.guttmacher.org/article/2022/06/13- 
states-have-abortion-trigger-bans-heres-what- 
happens-when-roe-overturned
2 https://www.kentucky.com/news/state/kentucky/
article267183231.html
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Roe is Finally Gone.  
What Must We Do Now?

Richard Land

C O M M E N TA R Y

14



will always remember exactly 
where I was when the U.S. 
Supreme Court’s decision in 
Dobbs v. Jackson Women’s Health 

Organization was officially announced, 
overturning the Supreme Court’s infa-
mous 1973 Roe v. Wade decision. Dobbs 
upheld a Mississippi law which severely 
limited abortion after 15 weeks gestation. 
Now individual state legislatures would be 
enabled to decide how the abortion issue 
would be adjudicated in each state. 

I had prayed many times since 1973 
that God would allow me to live long 
enough to witness Roe v. Wade and its 
virtual “abortion-on-demand mandate” 
being tossed on the ash heap of history. 
I had always been confident that God was 
going to answer my prayer affirmatively, 
but it was still indescribably special when 
it happened. 

I was overwhelmed by intense grati-
tude to God on behalf of myself and the 
millions of pro-life advocates with whom 
I had worked and marched over the pre-
ceding half century. We owe so much to 
the tens of millions of pro-life Americans, 
living and dead, who gave generously of 
their time, talents, and finances over 
many, many years in defense of our pre-
born fellow human beings’ right to life. 
I praised God for giving us this great vic-
tory for the preborn, and I thanked God 
for the multitudes of fellow pro-lifers 
who God used to bring about this victory 
for a truly righteous and holy cause. 

I have often trembled for my country 
when I realized how God detests abor-
tions and how harshly he judged child 
sacrifice in the Old Testament. If God 
did not spare his chosen people, the Jews, 
from severe judgment for child sacrifice 
( Jer. 7:30-32), I knew he certainly would 
judge America for similarly heinous, 
pagan disregard for the sacred nature of 
all human life. 

This year we also observed the 60th anni-
versary of the convening of the Second 
Vatican Council. The major reforms in 
Roman Catholicism initiated by that 
historic conclave helped forge the cul-
tural rapprochement between American 
Evangelicals and Roman Catholics that 
resulted in that powerful pro-life, inter-
faith alliance. Without that “common 
cause” and interdenominational coopera-
tion at the local, as well as at the national 
level, it is extremely doubtful that Roe 
would have been relegated to an example 
of truly egregious Supreme Court deci-
sion in legal textbooks.

This has been a long journey for me per-
sonally. I have been consciously “pro-life” 
since my sophomore year in high school 
in 1964. It was in the spring of that year 
that I had my first “encounter” with what 
I now know was a 12- to 14-week-old 
human fetus. One of my classmates had 
done her biology term project on human 

fetal development. As part of her project, 
she had this undeniably human fetus dis-
played in a formaldehyde container. (Her 
father was an obstetrician and had pro-
vided the fetus.) I was shocked that this 
little baby boy’s body was stored just casu-
ally leaning against the classroom wall 
until it was time for her presentation. 

From that moment on, I knew beyond 
a shadow of a doubt that each preborn 
child was a fellow human being and 
that his or her humanity was undeni-
able from the moment of conception 
onward. I believe God gave me that dis-
turbing experience at that early stage 
of my life in order to help prepare me 
for the pro-life debate that he knew was 
coming. Interestingly, just six months 
earlier, I had committed my life to full-
time Christian service and had been 
“licensed” to gospel ministry.

THE TASK AHEAD
After a few hours of praising God for 

allowing us victory in overturning Roe, I 
focused on the difficult and arduous task 
ahead. The words of Winston Churchill 
came to mind. Reflecting on the Allied 
victory at El Alamein in World War II, 
the great wartime leader observed, “This 
is not the end. It is not even the beginning  

of the end. But it is, perhaps, the end of 
the beginning.” 

The pro-life movement has won a 
significant and necessary victory in 
returning the abortion issue to the people. 
Tragically, the last five decades of abor-
tion on demand in America have greatly 
advanced what Pope John Paul II rightly 

I

THE ABORTION ISSUE IS THE LEADING EDGE OF A 
MUCH MORE FUNDAMENTAL DEBATE BETWEEN THE 
CULTURE OF LIFE AND THE CULTURE OF DEATH.
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labeled as the “Culture of Death.” The 
reality is that Americans remain deeply 
divided on the issue of abortion. Polling 
shows that nationwide, the majority of 
Americans reject abortion after the first 
trimester.1 Unfortunately, they do not yet 
see that, according to biblical revelation, 
and as reflected in the Southern Baptist 
Convention’s resolutions on abortion, the 
only exception to making abortion illegal 
is to save the mother’s life.2 (I personally 
believe that ultimately we must have a 
Human Life Amendment 
to the Constitution to 
protect all our preborn 
citizens. However, in a 
democracy, it will take a 
great spiritual awakening 
to accomplish that feat.) 
Complicating matters fur-
ther, there are dramatic 
differences in opinion 
within the various states, 
with California, New 
York, and Massachusetts 
allowing abortion up to 
the moment of birth, as 
opposed to overwhelm-
ingly pro-life policies 
such as those found in 
many of the Southern and 
Southwestern states. 

Now, the pro-life move-
ment must take up the cause in each state, 
understanding that it still, first and fore-
most, is a struggle for hearts and minds. 
The abortion issue is the leading edge of a 
much more fundamental debate between 
the culture of life and the culture of death, 
between a “sanctity of life” ethic versus a 
“quality of life” ethic, which inevitably is 
grounded in the answer to the question, 
“Who and what is a human being?”

For those of us in the pro-life movement, 
there is no question concerning the funda-
mental answer to that most consequential 

question. The Bible has made it clear that 
every human being is of incalculable value 
to God because he sent his Son to die for 
them (John 3:16). Our Heavenly Father 
oversees and superintends the process 
of the formation of each new life so that 
every one of us, from the moment of con-
ception, is the unique, never-to-be-dupli-
cated, human being that God made each 
of us to be (Psa. 139:13-16).

It was God’s revelation of himself to the 
Jews in the Old Testament that resulted 

in the Hebrew civilization being the only 
culture in the Mediterranean basin that 
did not routinely practice both infanti-
cide and abortion on demand. This bib-
lical understanding carried over into the 
New Testament as evidenced by the fact 
that early in the post-apostolic era (circa 
AD 130), The Didache—a type of early 
church manual with catechisms and doc-
trinal teachings—condemned abortion as 
unacceptable for Christians in the midst 
of a Greco-Roman culture where abor-
tion and infanticide were routine.

The pro-life movement in America is 
at a hinge point in its spiritual and cul-
tural history. “Time” in the historical 
sense is not equal. Certain times are more 
important than others. The Apostle Paul 
said it clearly when he instructed the 
Ephesian Christians: “See then that ye 
walk circumspectly, not as fools, but as 
wise, redeeming the time, because the 
days are evil” (Eph. 5:15-16, KJV).

In Greek there are two words for time. 
One word, chronos, denotes time in its 

chronological, 24-hour-
a-day, 7-days-a-week 
sense. The other word, 
kairos, is the one the Holy 
Spirit inspired the Apostle 
to use here, which signi-
fies time in its strategic, 
opportune moments. 
Paul instructs Christians 
to seize upon these propi-
tious moments, “redeem-
ing” each one for good, 
because the days are 
“evil,” which is not kakos 
or evil as a state of being, 
but poneros, which is 
active, aggressive, perni-
cious evil. 

As we in the pro-life 
movement go foward, 
we must understand that 

we are engaged in spiritual warfare as we 
seek to rescue as many babies as possible 
at every step in the process. While our 
ultimate goal must be to radically reduce 
legal abortion to the single exception of 
saving the mother’s life, we should never 
allow the perfect to be the enemy of the 
good. In the interim, if we find ourselves, 
by political necessity, having to tempo-
rarily compromise by accepting laws that 
allow abortions at up to 6 weeks’, or 9 
weeks’, or 12 weeks’ gestation, etc., then 
let us covenant together that we will save 

OUR P RO-A BORTION OPPONENTS ARE 
NOT  T HE ENEMY.  THEY ARE UNDER THE 

I NF LUENCE A ND SWAY OF THE PRINCE OF 
DA RKNESS,  WHO IS  OUR TRUE ENEMY. 

L ET  US RESOLVE IN OUR HEARTS TO 
DEMONSTRATE THE REDEEMING LOVE OF 

OUR SAVIOR TO ALL OUR OPPONENTS.
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all the babies we can and then continue 
in the struggle for hearts and minds, 
coming back again and again with ever 
more protections for the unborn. The 
final goal must always be to rescue as many 
babies as possible.

LESSONS LEARNED
Over the past five decades, those of us 

in the pro-life movement have learned 
some important lessons. First, our God 
is a God of righteousness, but he is also a 
God of forgiveness and redemption, and 
we should always couple our condem-
nation of abortion with the message of 
forgiveness and healing at the foot of the 
cross. We must understand that in every 
abortion there are at least two victims, the 
baby and his or her mother. We should do 
our best to always minister to both vic-
tims our Savior’s redeeming, healing love.

We must ask God to give us the spirit 
of the prophet Jeremiah, who, while 
he condemned the grievous sins of the 
people, did so with a catch in his voice 
and a tear in his eye, as he wept over the 
sins of the people and the terrible conse-
quences which inevitably followed in the 
wake of their idolatry and wickedness.

Also, wherever possible, we should 
promote and support Christian women 
as leaders and spokespersons for our 
movement. I learned early on that 
when pro-abortion advocates are forced 
to debate pro-life leaders who are 
women, they lose at least half of their 
arguments when they can’t engage in 
bashing males for “wanting to control 
women’s bodies.” 

A picture is worth a thousand words, 
and we should do everything we possi-
bly can through sonograms and other 
audio-visual media to present our fellow 
citizens with the undeniable humanity 
of preborn babies. One tremendous evi-
dence of this is the astounding success 
of the Psalm 139 Project, which affords 
pregnant mothers the opportunity to see 
sonograms of their babies. We know from 
those who serve in pregnancy resource 
centers that the ability to see ultrasound 
images is extremely important in helping 
mothers to choose to carry their babies to 
term. Everything we can do to promote 
the ministries of pregnancy resource 
centers across the land should be done. 
I hope and pray that Southern Baptists 
will make it our goal to have at least one 

pro-life pregnancy resource center in 
every Baptist association in every state in 
the Union.

And we must do everything we can 
in word and deed to refute the libel that 
the pro-life movement is only pro-life 
from conception to birth. We should 
make it clear that we are pro-life from 
conception to natural death and every-
where in between. 

Finally, we should always remember 
that Jesus commanded us to be salt and 
light (Matt. 3:13-16). The salt of the law 
can severely restrict abortions in our 
country, and we must do so. However, 
there is a limit to what the law can do. 
We must also represent the light of the 
gospel, which transforms hearts and 
minds. The salt of the law can change 
actions. Only the light of the gospel can 
change attitudes. The salt of the law can 
change behaviors. Only the light of the 
gospel can change beliefs. The salt of the 
law can change habits. Only the light of 
the gospel can change hearts.

Our pro-abortion opponents are not the 
enemy. They are under the influence and 
sway of the Prince of Darkness, who is our 
true enemy. Let us resolve in our hearts 
to demonstrate the redeeming love of our 
Savior to all our opponents. As Dr. King 
so often reminded us, those whom you 
would change, you must first love! 

 

Richard Land, D. Phil, is the executive editor 
of the Christian Post, having previously served 
as president of the ERLC (1988-2013) and 
president of Southern Evangelical Seminary 
(2013-2021) and was honored as president 
emeritus by both institutions.

1 https://www.google.com/url?q=https://apnews.
com/article/only-on-ap-us-supreme-court-abortion- 
religion-health-2c569aa7934233af8e00bef4520a8fa 
8&sa=D&source=docs&ust=1665781073851055&usg= 
AOvVaw2kEHZCIxFP4FzJ6SQklgay
2 https://www.johnstonsarchive.net/baptist/ 
sbcabres.html
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or 42 years, the Southern Baptist 
Convention has maintained a con-
sistent position on the question 
of abortion: Human life begins at 

conception. From that moment, every 
human being is made in the image of God, 
and the life of every human being is sacred. 
From the earliest moments of human exis-
tence, God has clearly and consistently 
taught people that it is wrong—griev-
ously wrong—to take the life of any other 
person without compelling and just cause. 

For these reasons, Southern Baptists 
have passed more than 20 resolutions 
across four decades opposing abortion and 
working toward the abolition of abortion.

The commitment to that undergirding 
principle of the sacredness of human life 
and the wrongness of murder is clear and 
consistent in the Bible. In the case law of 
the Torah, however, the application of 
that principle to specific circumstances 
reveals greater complexity regarding 
appropriate punishment and regarding 

the recognition of exceptions and of mit-
igating circumstances. People who share 
the same underlying principles can some-
times see differently how to apply them 
in law.

PRO-LIFE, PRO-CHOICE, AND THE  
ABORTION ABOLITION MOVEMENT

Since the 1973 ruling in Roe v. Wade 
purporting to have found a constitutional 
right to abortion in “emanations” and 
“penumbras” of the actual text of the 

F
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the End of Abortion
Bart Barber
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Constitution, two groups have emerged 
within our society. The Southern Baptist 
Convention has overwhelmingly sided 
with the group that calls itself “pro-life.” 
Standing in opposition to us has been a 
group that calls itself “pro-choice.” 

For nearly 50 years, people who have 
taken a stand for life have weathered 
numerous accusations from the pro-
choice movement. They say that we 
only care about babies before they are 
born, although Evangelical Christians 
are among the most generous people in 
society in funding charities to help fami-
lies who face poverty or other challenges. 
They say that we just want to exercise 
patriarchal control over women’s bodies, 
although the majority of the babies 
whose bodies they want to control and 
destroy through abortion are women.

It is only in the most recent years that 
people who have taken a stand for life 
find that they are the targets of slander-
ous attacks not only from adherents of 
the pro-choice movement but also from 
people who share the pro-life move-
ment’s commitment to the abolition of 
abortion. These attacks have arisen from 
a group that rejects the pro-life label and 
instead styles themselves the “Abortion 
Abolition” movement. 

Proponents of both the pro-life 
movement and the abortion abolition 
movement affirm in common the same 
underlying principles: that life begins at 
conception, life is sacred, abortion is a 
wrongful taking of life, abortion should 
be abolished, and the law should make 
abortion a criminal act. It may mystify 
many people to discover that two groups 
who share those beliefs in common 
could come to have a volatile relation-
ship with one another.

ANSWERING QUESTIONS OF CONTENTION
Below, I will explore several questions 

that have emerged as points of conten-
tion between pro-life Southern Baptists 
and the abortion abolition movement. 
I will examine relevant biblical texts, 

explore commonalities and differences 
between the two movements, discuss 
why cooperation may be threatened by 
those differences and whether it should 
be, and explain why I affirm the tradi-
tional pro-life position on each question.

1. Should abortion laws contain an 
exception for cases where the life of 
the mother is in imminent danger and 
the baby cannot be rescued? 

Of course, they should. If the baby 
cannot yet live outside the mother’s womb 
and the mother dies, the baby is also 
going to die. When society faces a choice 
between two deaths or one, we should 
choose to save the only life that we can 
save. Although I have yet to encounter a 

Southern Baptist whose position is, “OK, 
just let them both die, then!” some abo-
litionist laws have avoided the necessary 
exclusions, and some Southern Baptists 
have opposed them for a variety of other 
spurious reasons.

Some presume to mandate medical pro-
cedures that do not exist in the present 
state of medical technology. A proposed 
bill in Ohio (HB 413, introduced in 2019) 
required physicians removing an ectopic 
pregnancy to “[attempt] to reimplant 
an ectopic pregnancy into the wom-
an’s uterus” (line 5377-5388 of the bill as 
introduced).1 It is, at present, impossible 

to reimplant any baby. We are designed 
to initiate the implantation process once, 
just days after we were conceived. Having 
done so, we cannot do it again. 

Ectopic pregnancies involve babies who 
have already undergone that implantation 
process and have changed and grown sig-
nificantly past that stage of development. 
Skeptics may cite two unsubstantiated 
reports of successful embryo transfers, 
one from 1917 and the other from 1999, but 
no studies were performed to verify that 
the babies eventually delivered were the 
same as the babies involved in the ectopic 
pregnancy, and no one has been able to 
repeat these purported cases of successful 
embryonic reimplantation. This would be 
a welcome and life-changing technology 

should it be developed, and we should 
pray for the day when it becomes viable, 
but we cannot base our laws upon medi-
cal treatments that do not exist.

Others say that the procedure to take 
an ectopic baby’s life to save the life of the 
mother is not abortion. Those who repeat 
that claim are indeed factually represent-
ing the state of the law under pro-life 
(rather than abolitionist) legislation. That 
is an important fact to note, because pro-
choice activists will falsely claim that 
pro-life legislation prevents saving the life 
of a mother with an ectopic pregnancy. As 
the Heritage Foundation’s Emma Waters  

S O U T H E R N  BA PT I STS  H AV E  PA S S E D  M O R E 
T H A N  2 0  R ES O LU T I O N S  AC R O S S  F O U R 

DECADES  OPPOSING ABORTION AND WORKING 
TOWA R D  T H E  A B O L I T I O N  O F  A B O RT I O N .
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explained in her online article “It’s Time  
to Set Record Straight on Ectopic Preg-
nancies and Abortion”: Pregnancy begins 
when a fertilized egg attaches to the 
lining of a woman’s uterus. In an ectopic 
pregnancy, the egg implants outside the 
uterus, usually in the fallopian tube.2

The key phrase is the first one. Waters 
is saying that taking the life of the ectopic 
baby is not abortion because “pregnancy 
begins” at implantation into the uterus. But 
an abolitionist bill in Louisiana explicitly 
sought to change that definition of when 
pregnancy begins. Louisiana law already 
makes abortion illegal. HB813, introduced 
earlier this year, sought to remove all lan-
guage about implantation from Louisiana’s 
existing laws.3 If abolitionists had suc-
ceeded in passing this law as they had 
written it, the definition of abortion in 
Louisiana would have included procedures 
to take the life of ectopic babies.

The rationale behind removing language 
about implantation is likely motivated by a 

sincere and noble purpose—to address the 
rising role of medical abortion (contrasted 
with surgical abortion) and to ban “morn-
ing after” pills in abortion legislation. The 
unacceptable result of the Louisiana law 
was to remove an important protection for 
those who save the lives of women who 
face the tragedy of an ectopic pregnancy. 
Such repercussions must be considered in 
the course of responsible lawmaking.

One final line of argumentation denies 
that any such thing exists as a case where 

the life of the mother is in imminent 
danger and the baby cannot be rescued. 
Prominent Southern Baptist abortion 
abolitionist Bill Ascol stated in a Jan. 21, 
2020, sermon to his church in Owasso, 
Oklahoma, “Abolition bills do not contain 
any exception for abortion. Arguments of 
. . . the life of the mother—those are very 
sentimental arguments, emotional argu-
ments, but they’re specious arguments, 
because we have technology today that 
can address every one of those things.”4

Ascol’s speculation notwithstanding, 
pregnancy can and does threaten the lives 
of pregnant women sometimes. Such 
situations are rare with healthy moth-
ers, but not every woman who becomes 
pregnant is healthy, and a pregnancy can 
imminently threaten her life before fetal 
viability. Also, around 2% of all pregnan-
cies result in an ectopic pregnancy, and 
even in a legal regime in which doctors 
are free to take the ectopic baby’s life to 
save the mother, ectopic pregnancies still 

are the leading cause of 
maternal death in the 
first trimester of preg-
nancy. This represents 
fewer than 5 out of 
every 1,000 pregnan-
cies, but without treat-
ment to prevent the 
death of the mother, 
that number would 
rise precipitously.5 Life-
threatening situations 
do sometimes arise 
during pregnancy, and 

the right approach is to make exceptions 
for those situations in the law.

2. Are women who get an abortion 
victims? 

Of course they are. Southern Baptists 
have said so consistently for decades. 
Prominent pro-life organizations have 
consistently held this position.

I agree with the preacher who said in a 
sermon, “Women are pressured by the men 
who impregnated them to get abortions. 

I THINK IT IS UNWISE TO WRITE LAWS 
BANNING ABORTION SUCH THAT 

THEY PROSECUTE THE MOTHER.
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Women are pressured by their families to 
get abortions. They are pressured by the 
stigma that they think will come to them 
to get an abortion. . . . They are . . . victims, 
and . . . scripture speaks to that.”6

Also, women are victims of a decades-
long campaign by organizations like 
Planned Parenthood and NARAL to lie to 
them about the biological development of 
babies in the womb and to depict before 
them a parade of horribles that will 
allegedly follow the end of legal abortion.

3. Are women who get an abortion 
culpable in the abortion? 

Of course they are. In public sermons, 
private pastoral counsel, and national 
resolutions, Southern Baptists have said 
that “the gospel of Jesus Christ grants 
complete forgiveness for any sin, includ-
ing that of abortion.” Our preaching of 
forgiveness for abortion is an ongoing 
affirmation of the fact that women who 
consent to an abortion are morally and 
spiritually culpable for abortion.

4. Should abortion laws mandate the 
prosecution of women who seek or 
obtain an abortion?

I think not. I think it is unjust, unnec-
essary, and unwise to include in abortion 
laws the prosecution of women who seek 
or obtain an abortion.

I believe it is unjust because the woman 
obtaining the abortion is not the murderer. 
Think of it this way: What is the murder 
weapon? It’s a set of surgical tools, right? 
Who operated the murder weapon? The 
abortionist did. The abortionist is the mur-
derer, and any law banning abortion should 
identify the abortionist uniquely as such.

But didn’t this essay just declare the 
woman to be morally and spiritually 
culpable in abortion? If so, why should 
abortion laws not hold them legally cul-
pable? Surely there is some prosecutable 
role that the woman plays? Is she guilty 
of murder-for-hire? It depends. Often the  
woman is not the person paying for the 
abortion. Sometimes it is the father of 



the baby. Sometimes it is her father. 
Sometimes it is you and I and other 
American citizens paying for the abor-
tion by way of our taxes.

Is she guilty of soliciting the abortion? It 
depends. Was she coerced? Pro-life advo-
cates like Lila Rose and David Daleiden 
have filmed Planned Parenthood workers 
arranging to provide abortion services 
to what they thought were pimps who 
wanted to secure abortions for sex-traf-
ficked girls. How often does this happen? 
The post-Dobbs world is a new one. 
We’ve all seen the “Shout Your Abortion” 
women on YouTube videos who brazenly 
obtain and celebrate abortions. The pre-
ponderance of women like that are going 
to travel for abortions to jurisdictions 
where abortion is still legal. 

As a result, the women subject to pros-
ecution by laws banning abortions are 
going to be the women who cannot travel 
to a different jurisdiction. The percentage 
of those women who are coerced is going 
to be higher than it was pre-Dobbs. So, 
what is the legal culpability of the woman? 
That can be a difficult question to answer.

Here’s a question that is never difficult 
to answer: What is the legal culpability of 

the abortionist? Prosecute the abortion-
ist. That’s always the just thing to do.

But what about that “Shout Your 
Abortion” activist? Is there no legal 
recourse for differentiating between her 
and a frightened teenager or a victim of 
sex-trafficking? I think it is unnecessary 
to single out women for prosecution in 
laws banning abortion because most states 
already have criminal conspiracy laws on 
the books. If performing an abortion is a 
crime, and if the abortionist is held guilty 
by the law, it is likely possible under exist-
ing law to prosecute any obviously and 
egregiously culpable woman for criminal 
solicitation or criminal conspiracy. 

The state would bear the burden of 
proving not merely that the woman had 
an abortion performed upon her but 
also that she actively conspired with the 
abortionist in the commission of that 
crime. This is a more just situation than 
placing the burden upon the woman to 
prove some affirmative defense against 
a murder charge related to abortion. Let 
abortion abolitionists seek to prosecute 
women under these existing laws if they 
must, and if they cannot meet the requi-
site burden of proof, then it is in no way 

necessary or just to take the burden of 
proof away from these activists and place 
it upon the woman instead.

I also think it is unwise to write laws 
banning abortion such that they prose-
cute the mother. So did our forefathers 
who wrote laws like the pre-Roe abortion 
ban in Texas, which did not prosecute 
the woman getting an abortion. So do 
Southern Baptists in our pro-life reso-
lutions down through the years. So do 
the many pro-life organizations, who 
have actually passed legislation and 
accomplished pro-life victories up to 
and including the Dobbs decision. Before 
explaining why, it may be appropriate to 
take up another question that sometimes 
divides mainstream pro-life Southern 
Baptists from those in the abortion aboli-
tion movement.

5. Does it amount to sinful compromise 
to apply wisdom to the pro-life cause 
and to act strategically toward the long-
term goal of ending legal abortion? 

Of course not. And yet, some abor-
tion abolitionists would brand this kind 
of thinking as “pragmatic”—a pejorative 
in their ranks. I myself am suspicious of 
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pragmatism when it is used as an excuse 
to disobey God’s Word. I recall attending 
a conference years ago where one of the 
employees was talking about whether the 
office of pastor should be limited to men. 
He said, “Using women in senior leader-
ship positions in churches is a trend. I’m 
not interested in hearing your biblical 
arguments against it; I’m just telling you 
that you’re going to be behind the times 
if you don’t do this.” Pragmatism is bad 
when it is an excuse for disobeying God.

But sometimes pragmatism is just a 
word to describe wisdom employed to 
obey God. The case law in the Torah 
often represents pragmatic wisdom 
employed to apply the principles of god-
liness to the situations of daily life. Such 
biblical case law includes explicit excep-
tions to murder laws based upon some 
of the very factors that have appeared 
above in this essay (uncertainty about 
intent, duress, etc.).7 

God led Moses to apply the sixth 
commandment not in an absolute way, 
but with a wisdom that created cities of 
refuge and manslaughter laws and, nota-
bly, specific situational laws surround-
ing the death of a child before birth.8 
The pro-life strategy that the Southern 
Baptist Convention has affirmed since 
1980 is an example of this second kind  
of pragmatism—wisdom employed in 
obedience to God’s commands.

In accordance with that commitment 
to applying biblical wisdom to the cause 
of ending abortion, it is unwise to try 
to prosecute women seeking abortions. 
First, anything that is unjust and unnec-
essary is also unwise, and I have already 
sought to demonstrate the injustice of 
such a law and that such a new provision 
in the law is unnecessary. Abortion bans 
that prosecute the abortionist are the 
wise course of action.

Second, if you are a fiscal conservative 
who wants to see the end of legal abor-
tion, it is unwise to pass abortion bans 
that prosecute the mother. How much 
prison space will be necessary at public 
expense to incarcerate those who would 
provide illegal abortions? Not much. How 
much space would be necessary to incar-
cerate all the women caught seeking ille-
gal abortions? Quite a bit more. And yet 
incarcerating all the providers ends abor-
tion just as effectively as incarcerating all 
the women seeking abortions, only at far 
lesser cost to taxpayers.

Third, if you care about protecting 
life outside your own Southern, pro-
life jurisdiction, then it is unwise to pass 
abortion bans that prosecute the mother. 
Mercifully, we are nowhere near establish-
ing theocracy or theonomy in the United 
States of America. Consequently, the only 
way to end abortion state by state is to per-
suade people who are not yet convinced 
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and to coalesce pro-life support behind 
legislation that can move the ball forward. 

The abortion abolition movement has, 
so far, been unable to pass legislation even 
in the most pro-life states in the Union. 
Anyone who seriously cares about protect-
ing babies from death by abortion must 
recognize the importance of passing leg-
islation nationwide to end abortion. But 
members of this movement tie the pro-life 
movement to the laws least likely to pass.

Beyond promoting legislation that per-
haps unintentionally drives voters away 
from legislation with greater chances to 
advance the cause of ending abortion, 
members of the abortion abolition move-
ment often actively and intentionally 
oppose such legislation. In 2019, the Kansas 
Supreme Court offered a state judicial 
ruling similar to the federal Roe ruling. In 
it, the court held that, although the text of 
the state constitution contained no men-
tion of abortion, a right to abortion was 
implied by the content of the state con-
stitution. In 2020, Kansas voters had the 
opportunity to vote on the “Value Them 
Both Amendment.” The effect of this pro-
posed constitutional amendment was to 
overturn the ruling and to make it consti-
tutionally permissible for the Kansas State 
Legislature to pass laws banning abortion.9

It is important to realize that the pro-
posed amendment was not itself any sort 
of legislation about abortion; rather, it 
simply would have untied the hands of the 
legislature so that they could craft specific 
legislation. Some abortion abolitionists in 
Kansas actively campaigned against the 
passage of this constitutional amendment, 
doing so because the proposed amendment 
sought to empower the legislature to make 
exceptions for rape and incest. Mind you, 
the proposed amendment did not itself 
make any exception for rape and incest; it 
merely clarified that there was no prohibi-
tion in the state constitution barring the 
legislature from doing so. Bewilderingly, 
then, when pro-life legislators sought to 
amend their constitution to gain the free-
dom to pass pro-life laws, some abortion 



abolitionists sided with pro-choice activists 
to oppose that proposed amendment. How 
is this wise? It is not.

Members of the abortion abolition 
movement have opposed what they call 
“incrementalism”—the passing of heart-
beat laws, ambulatory clinic laws, fetal 
pain laws, ultrasound laws, and all of the 
other regulations that have paved the 
way, ultimately, to the Dobbs decision. 
Not only has the adoption of incremental 
laws proven to be fruitful in overturning 
Roe, but those laws are also the only laws 
that have been proven to be fruitful in any 
way whatsoever. Every win against the 
abortion industry in America has been 
secured through the blessing that God has 
poured out upon the mainstream pro-life 
movement as applied through incremen-
tal legislation. To make that argument at 
all is to be labeled a pragmatist by many 
in the abortion abolition movement. Most 
Christians just call it wisdom.

6. Can pro-life Southern Baptists 
and abortion abolitionist Southern 
Baptists cooperate with one another? 

One would hope so. What makes it 
difficult to do so is that so many lead-
ing members of the abortion abolitionist 
movement regard everyone outside their 
movement as sinners who need to repent 
of not agreeing with them on all of the 
issues mentioned in this essay. 

Because Southern Baptist legislator Jeff 
Leach prefers the pro-life approach over 
the abortion abolition approach, promi-
nent movement-website “Free the States” 
declared that he “[Delivered a] Death 
Sentence to 110,000 Preborn Human 
Beings.” That’s slanderous. Because Sens. 
Greg Treat and Jason Smalley of Oklahoma 
prefer the pro-life approach over the abor-
tion abolition approach, Ascol declared 
that they should be summarily excommu-
nicated from their churches. 

To many in the abortion abolitionist 
movement, every pro-life Southern Baptist 
is doing a deal with the devil and has the 
blood of aborted babies on their hands.10

Leaders like Phyllis Schlafly, Jerry 
Falwell Sr., Adrian Rogers, and James 
Dobson were fighting for the lives of 
preborn children before many of the 
current leaders of the abortion aboli-
tion movement were even born. Faithful 
pastors across the country stood before  

congregations that were overwhelmingly 
accustomed to voting for Democrats 
and led them to adopt the pro-life cause; 
current abortion abolitionist pastors 
condemn these leaders as compromisers 
while leading congregations that came 
to them already solidly pro-life and 
Republican as a result of the work of the 
very leaders whom they accuse of cow-
ardice and compromise. 

When members of the abortion aboli-
tionist movement repent of their ongoing 
slander against these captains and rank-
and-file soldiers in the pro-life cause, 
which they can do without abandoning 
their preferred approach, cooperation 
between the two groups will be much 
easier to accomplish.

I want to be able to sit across the table 
from abortion abolitionists. I want us to 
be able to address one another respect-
fully and to work with one another 
where it is possible to do so. But for my 
part, I will not remain silent while they 
attack those whose efforts God is bless-
ing to accomplish the most in opposi-
tion to abortion.

Bart Barber is the president of the Southern 
Baptist Convention and the pastor of FBC 
Farmersville in Texas.

1 Ohio State Legislature, “As Introduced, H.B. No. 413,”  
https://search- prod.lis.state.oh.us/solarapi/v1/general_ 
assembly_133/bills/hb413/IN/00?format=pdf, Line 5377.
2 Emma Waters, “It’s Time to Set Record Straight 
on Ectopic Pregnancies and Abortion,” The 
Heritage Foundation, https://www.heritage.org/life/
commentary/its-time-set-record-straight-ectopic-
pregnancies-and-abortion.
3 Louisiana State Legislature, “Original, H.B. No. 813,”  
https://legis.la.gov/legis/ViewDocument.aspx?d= 
1259299, 2.
4 Bill Ascol, “Sanctity of Life Sunday,” Owasso, OK: 
Bethel Baptist Church, 19 January 2020, starting at 20:00.
5 Poonam Rana et al, “Ectopic Pregnancy: A 
Review,” Archive of Gynecology and Obstetrics, 21 
June 2013, https://pubmed.ncbi.nlm.nih.gov/ 
23793551/; J Schneider et al, “Maternal Mortality 
due to Ectopic Pregnancy: A Review of 102 Deaths,” 
Obstetrics & Gynecology, May 1977, https://pubmed.
ncbi.nlm.nih.gov/850569/.
6 Ascol, starting at 26:30.
7 Exodus 21:22-25, 22:1-2.
8 Exodus 21:22-25; Joshua 20:1-9.
9 The full text of the proposed amendment was 
“Because Kansans value both women and children, 
the constitution of the state of Kansas does not 
require government funding of abortion and does 
not create or secure a right to abortion. To the extent 
permitted by the constitution of the United States, 
the people, through their elected state representatives 
and state senators, may pass laws regarding abortion, 
including, but not limited to,laws that account for 
circumstances of pregnancy resulting from rape or 
incest or circumstances of necessity to save the life 
of the mother.” https://valuethemboth.com/faqs/.
10 https://freethestates.org/2019/04/jeff-leach- 
delivers-death-sentence/; Ascol, starting at 23:20;  
https://freethestates.org/abolitionist-not-pro-life/.

I  WA N T  TO  B E  A B L E  TO  S I T  A C R O S S  T H E  TA B L E 
F R O M  A B O RT I O N  A B O L I T I O N I STS .  .  .  A D D R E S S 
O N E  A N OT H E R  R E S P E CT F U L LY  A N D  TO  WO R K 

W I T H  O N E  A N OT H E R  W H E R E  I T  I S  P O S S I B L E .

23



P
Progressives and proponents of Roe v. 
Wade have done a lot of handwringing 
and social media-posting in the after-
math of the U.S. Supreme Court ruling 
in Dobbs v. Jackson Women’s Health 
Organization. Citizens of a democracy 
like ours will understand that these court 
decisions have both a legal and an educa-
tional role. 

Roe and Doe v. Bolton, for instance, 
not only legalized promiscuous abortion, 
they also falsely taught generations of 
Americans that preborn human beings 
were merely “clumps of tissue.” Since 
then, education about what is going on 
in the womb has been crucial to the pro-
life cause. The Dobbs decision provides 
additional opportunities for education on 

the profound truth that preborn human 
beings deserve the protection of the 
law. But the implications of this reality 
are far-reaching, providing impetus for 
reflecting on other, related issues.

CONSIDERING EARLY  
VIEWS OF CONTRACEPTION

Take the issue of contraception, for 
instance. From the beginning, and 
throughout its pages, Holy Scripture 
advances a presumption in favor of pro-
creation. From the Creation mandate 
to “Be fruitful and multiply and fill the 
earth” (Gen. 1:28), to the celebration of 
the psalmist that “children are a heritage 
from the LORD, the fruit of the womb 
a reward. Like arrows in the hand of a 

warrior are the children of one’s youth. 
Blessed is the man who fills his quiver 
with them!” (Ps. 127:3-5), to Paul’s indi-
cation that an example of a widow’s good 
deeds is “bringing up children” (1 Tim. 
5:10), the Bible is decidedly pro-natal  
(for procreation). 

Children are to be welcomed, not 
refused. 

Scripture’s presumption in favor of 
procreation was not because contracep-
tion was unknown in the ancient world. 
Aristotle (384-322 B.C.) proposed using 
various natural oils as spermicides. Pliny 
(23-79 A.D.) encouraged sexual absti-
nence to avoid pregnancy. Barrier meth-
ods, including condoms made of natural 
materials, date back roughly to 1000 B.C. 

C O M M E N TA R Y

HOW DOBBS PROVIDES AN OPPORTUNITY FOR REFLECTION

Christians and the 
Contraception Culture

C. Ben Mitchell
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Despite those methods, Christians mostly 
avoided contraception until recently, 
welcoming children as a gift from the 
Lord and realizing that widespread use 
of contraceptives would inevitably lead  
to promiscuity.

Allan Carlson, president emeritus of 
the Howard Center for Family, Religion, 
and Society, corrects our collective 
memory loss about the role of American 
evangelicals in opposing birth control. 
He reminds us that American Evangelical 
Protestants were vocal in their opposition 
to birth control as recently as 100 years 
ago, passing laws and strong restrictions 
on the practice. 

All the same, by 1973—the year the 
U.S. Supreme Court overturned the 
abortion laws of all fifty states—
American Evangelical leaders had 
not only given a blessing to birth 
control; many would come to wel-
come the Court’s decision in Roe v. 
Wade as a blow for religious liberty.1 

In the early 20th century, at the 1934 
annual meeting of the Southern Baptist 

Convention, messengers passed the fol-
lowing resolution:

The Southern Baptist Convention 
hereby expresses its disapproval of 
the Hastings Bill, now pending in the 
Congress of the United States, the 
purpose of which is to make possible 
and provide for the dissemination of 
information concerning contracep-
tives and birth control; whatever the 
intent and motive of such proposal 
we cannot but believe that such leg-
islation would be vicious in charac-
ter and would prove seriously detri-
mental to the morals of our nation. 
(Resolution on Birth Control, May 1, 
1934, Fort Worth, TX).

CURRENT CONSIDERATIONS  
OF CONTRACEPTION

Today, however, even pro-life Chris-
tians generally favor certain forms of 
contraception. Natural family planning 
(NFP) and barrier methods (condoms and 
cervical caps) are largely uncontrover-
sial among most evangelical Christians. 
This seems to be the case because our 

understanding of the relationship between 
married sexual intimacy and procreation 
has been severed and family planning has 
been routinely embraced.2 Postponing 
children—whether for finances, finish-
ing school, or after a career is settled—is 
more the norm than the exception, even  
among Christians.

The use of non-abortifacient means 
of contraception is also less controver-
sial because they prevent pregnancy 
by preventing fertilization. The reason-
ing is that as long as embryos are not 
harmed, there is no harm in these forms 
of contraception. Abortifacient means 
of contraception (some forms of the 
contraceptive pill, the IUD, and elective 
abortion) are increasingly rejected by 
Christians, and for good reason, namely 
that they allow fertilization to take 
place, but force a woman’s body to reject 
the preborn human embryo or violently 
remove him or her.

Although it’s right and good to focus 
on the harm to the preborn, there 
may be other harms of birth control 
worth consideration, including the 
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cultivation of a widespread culture 
of contraception such as the one we 
currently inhabit. There are good rea-
sons God made our bodies ready to 
parent earlier rather than later in life. 
Postponing procreation increases the 
likelihood of infertility and complica-
tions during pregnancy.3 Additionally, 
Mary Eberstadt’s volume, Adam and 
Eve After the Pill: Paradoxes of the 
Sexual Revolution, makes a convincing 
argument that widespread availability 
of contraception fueled the sexual rev-
olution and its toxic aftermath of social 
pathologies such as abortion, divorce, 
cohabitation, and pornography.

Interestingly, a search of the annual 
resolutions of the Southern Baptist 
Convention does not find any resolu-
tions on the ethics of birth control per se. 
Abortifacient methods of contraception 
and the distribution of contraceptives 
without parental consent are rightly 
decried, but whether or not married 
couples should use contraception is not 
mentioned at all, presumably because 
Southern Baptist have left that matter to 
Christian conscience. 

IMPORTANT QUESTIONS TO CONSIDER 
Perhaps while we are working out the 

moral and legal implications of Dobbs 
for abortifacient contraceptives, it’s time 
for evangelicals and other Christians 
to rethink their understanding of the 

relationship of marriage and procreation 
and what that means for being complicit 
in an anti-natal (against procreation) cul-
ture of contraception. 

In a benchmark essay published in the 
Journal of the Evangelical Theological 
Society, Christian ethicist Dennis P. 
Hollinger offers a helpful set of argu-
ments both against and for contracep-
tion.4 Several important questions to 
consider emerge from the discussion:

1. Does the “procreation mandate” 
(Gen. 1:28) prohibit all forms  
of contraception?

2. Does Scripture require that every 
act of sexual intimacy be open to 
procreation, or may married cou-
ples enjoy other goods of sexual 
intimacy (e.g., pleasure, union) 
while using non-abortifacient means  
of contraception?

3. Can Christians be welcoming toward 
children and childbearing and at the 
same time practice birth control?

4. The creation mandate to have domin-
ion includes the command to inter-
vene in the world and steward its 
resources. Are non-abortifacient 
methods of birth control examples 
of appropriate stewardship, allowing 
married couples to determine the 
number of children they should have 
based on the providence of God, their 
stage of life, and the financial and 
other resources they have?

5. Might there be special circum-
stances in God’s providence where 
it may be dangerous to children 
who are born in that context (e.g., 
in a culture hostile to Christianity 
or where there is not adequate food 
and water)?

Praying through and answering these 
kinds of questions will help faithful 
Christians resist the pressures of the 
contraceptive culture while following 
the leadership of the Lord in their own 
families. As we celebrate, embrace, and 
care for children, may the Lord use us 
to contribute to a culture of life in our 
churches, communities, and throughout 
the country.

P O ST P O N I N G  C H I L D R E N —W H E T H E R  F O R 

F I N A N C E S ,  F I N I S H I N G  S C H O O L ,  O R  A F T E R 

A  C A R E E R  I S  S E T T L E D — I S  M O R E  T H E 

N O R M  T H A N  T H E  E XC E P T I O N ,  E V E N 

A M O N G  C H R I ST I A N S .
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y OBGYN, Dr. John 
Bruchalski, used to be 
an abortionist. When he 
was conducting his resi-

dency in Virginia, an attempted late-term 
abortion he was performing turned into 
an unexpected delivery. Under Virginia 
law, he was required to send that living, 
breathing baby, even at just 1 pound, 1 
ounce, to the neonatology unit for care. 
With his training as an abortionist, he 
saw this botched abortion as a problem. 
The neonatologist saw things differently. 

When Dr. Bruchalski called her, she 
scolded him for treating the baby like a 
“cancerous tumor,” instead of the living 
human being that the baby was.1

How could two doctors’ approaches 
to healthcare be so different—no, not 
only different, but inherently antitheti-
cal? How does the abortionist’s “care,” 

which prematurely ends the life inside 
the womb, cohere with that of the neo-
natologist’s, which seeks to nurture the 
prematurely born to health?

Indeed, does it even make sense 
to call what both of these doctors do 
“healthcare”? Is healthcare anything a 
doctor does for a living? Or is the loca-
tion important—is it anything done in a 

hospital or clinic? Is healthcare anything 
we call it, anything we want it to be? 

Our relativistic, secular culture may say 
so, but a theologically orthodox account 
of healthcare is morally important to 
uphold. Embedded in the words “health” 
and “healthcare” is the word “heal,” a 
word that has deep historical and bibli- 
cal significance. 

A BIBLICAL UNDERSTANDING 
OF HEALTHCARE

The Hippocratic Oath, which phy-
sicians have been guided by for more 
than 2,000 years, begins with a vow to 
the healer (ἰητρἰν) deity, along with a 
promise to “benefit my patients accord-
ing to my greatest ability and judg-
ment.”2 Certain practices and disciplines 
are off-limits to health professionals: 
physicians vow to “do no harm or injus-

tice” to their patients, and they vow not 
to “give a lethal drug to anyone [even] 
when asked,” nor provide an abortion 
(οἰδἰ γυναικἰ πεσσἰν φθόριον δώσω).3 
From the beginning of the profession, 
there was a distinction drawn from 
practices intended to heal and those, like 
euthanasia and elective abortion, which  
were not.

M
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Likewise, in the Bible, “healer” is one 
of the most common identifiers for Jesus, 
as well as the Father, Jehova Rapha, “the 
Lord Who Heals.” Biblical healing is 
always about restoration: sight to the 
blind, hearing to the deaf, and strength 
to the weak and crippled. In fact, the 
whole biblical story is about healing: of a 
fall that took place in our bodies, cursed 
our bodies, and ultimately of a healer 
who will restore us to our bodies in glory. 
Restoration is an affirmation of the good-
ness of God’s original creation and a sign 
of our ultimate destiny as human beings 
with God in eternity. When Jesus heals, 
he restores nature to its intended state of 
being (Rom. 8:19-21). 

This is what healthcare is: the practice 
of healing, the restoration of the body’s 
integrity and wholeness, a recognition 
of and reprieve from the curse of sin, 
which separates our bodies from our 
sense of self, and ourselves from God. 
Healing is a gift. 

However, there are many things, some 
even seemingly mundane, that our modern 
secular culture considers “healthcare” 
that do not qualify as such under this tra-
ditional historical and biblical definition. 
In most of these cases, healthcare pro-
viders’ innate compassion for the sufferer 

compels them to try to solve their prob-
lems through the use of surgery or medi-
cine. But if the “healing” is not restorative 
of the body’s integrity and wholeness, 
we’ve made a mistake: we’ve assumed that 
our suffering can be solved by medicine, 
technology, and yes, so-called “health-
care.” But in reality our suffering is rooted 
in a deeper problem: our alienation from 
God, which has resulted in our alienation 
from our own bodies. 

As Christians, we are called to suffer 
and to suffer well. This is countercul-
tural, especially in today’s world. By all 
means, we should make use of the gift 
of healthcare that God, in his mercy, 
has granted to us through the brilliant 
minds of the doctors and researchers 
and scientists that He has created. But 
when that so-called healthcare reaches 
beyond the bounds of healing, we must 
abstain, even if it means our suffering 
could be greater for it.

ABORTION IS NOT HEALTHCARE
Perhaps one of the most insidious and 

lethal tactics used by abortion propo-
nents is the equation of abortion with 
healthcare. Elective abortion is not and 
never can be healthcare, because elec-
tive abortion is the willful destruction 
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of a body—the unborn body.4 Nothing 
with the explicit purpose of destroying 
the body can be considered healthcare. 
Indeed, the destruction of the body is 
antithetical to the true nature of reality: 
the biblical story of creation, fall, salva-
tion, and glorification. The destruction 
of the body is satanic, in the most lit-
eral sense of the word: “the thief comes 
to steal, kill, and destroy”—this is what 
elective abortion is, no matter what our 
culture deigns to call it.5

Regardless of one’s position or worl-
dview, pregnant women, and especially 
pregnant women who do not wish to be 
pregnant, are deserving of compassion; 
as Dr. Bruchalski himself once told me, 
pregnancy and childbearing are affected 
by the curse of the Fall. As beautiful and 
miraculous as pregnancy is, it also comes 
with much pain and suffering, physi-
cally, mentally, and emotionally. But 
our compassion should not compel us to 
“solve” the pregnant woman’s suffering 

by killing the life inside of her womb. 
They are symbiotically connected, but 
they are separate human beings. They 
are two different patients deserving and 
in need of care. 

Not long after Dr. Bruchalski’s botched 
abortion attempt, a series of miraculous 
encounters transformed his life—and 
the lives of his future patients, born and 
preborn. He told his hospital he could no 
longer perform abortions, and eventu-
ally began what would become the larg-
est pro-life obstetric and gynecological 

pratice in the nation, Tepeyac OB/GYN. 
Dr. Bruchalski began practicing true 
healthcare: healthcare which recognized 
that there were two patients in the exam 
room upon which he was called to have 
compassion and care.6

There are powerful historical, biblical, 
and moral arguments for insisting that 
abortion is not healthcare. But even more 
importantly, God has written his law 
into the hearts of every human being, 
“their consciences also bearing witness, 
and their thoughts sometimes accusing 
them.”7 While we can take confidence 
in knowing the truth that abortion is not 
healthcare, ultimately we should be pray-
ing for those with whom we disagree: 
that God would trouble their hearts and 
reveal himself and the truth to them in 
a saving encounter, just as he did for  
Dr. Bruchalski.

Katelyn Walls Shelton is the senior policy 
adviser at the Institute for Women’s Health.

1 Dr. John Bruchalski: From Abortionist to Pro-Life  
Doctor, https://divinemercycare.org/abortionist-to- 
pro-life-doctor/.
2 Greek text: Hippocrates Collected Works I. 
Hippocrates. W. H. S. Jones. Cambridge. Harvard 
University Press. 1868; English text: Hippocratic 
Oath. Hippocrates. Michael North. National Library 
of Medicine. 2002; both are accessible via http://
data.perseus.org/texts/urn:cts:greekLit:tlg0627.
tlg013.perseus-eng3
3 Ibid.
4 I am distinguishing here between elective abortion 
(abortion performed not for medical reasons but 
simply upon the request of the woman) and other 
types of medical practices that are often called 
“abortion” or coded as such in medical settings. 
Miscarriage is also called “spontaneous abortion,” 
and sometimes requires the use of medical tools 
used in abortions to evacuate the uterus. This is not 
abortion. Similarly, ectopic pregnancy care is medi-
cally and morally distinct from elective abortion, as 
ectopic pregnancies are lethal for the baby and the 
mother. For more on the difference between these 
legitimate medical practices and elective abortion, 
see the following: https://www.christianitytoday.
com/news/2022/may/christian-ob-gyn-abortion- 
law-miscarriage-ectopic-pregnancy.html. 
5 John 10:10
6 Dr. Bruchlski’s new book, Two Patients, details 
his conversion story and was released on October 
11, 2022 via Ignatius Press: https://ignatius.com/
two-patients-tpp/.
7 Romans 12:15
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I remember very clearly the first pro-
life event I attended at age 15. A friend’s 
family invited me to go with them to a 
march and rally in our state capital of 
Montgomery, Alabama. The passion on 
display that winter day moved me as I 
walked among the mass of people carry-
ing signs and crying out for the preborn. 
Until then, I had been principally pro-life 
but didn’t feel any personal responsibility 
around the issue. But somewhere amid 
that crowd, in air so brisk I could see my 
breath in front of me, I realized God was 
prompting me to defend the preborn. 

The message from speakers that day 
was simple: Save the babies. Overturn 
Roe v. Wade. 

As pro-lifers, we were united in both 
our cause and our game plan.

Now we live in a post-Roe world where 
many states restrict or ban abortion in 
ways that save countless innocent lives. 
But alongside this victory, a disagree-
ment brews on the edges of the pro-life 
movement about how to apply criminal 
justice to the fight for life. Pro-life advo-
cates have always sought to leverage the 
criminal justice system to protect the 
preborn by prosecuting physicians who 
perform illegal abortions. But a new wave 
of activists insists that we must also crim-
inally charge women who seek abortions.

This sector of the pro-life world 
describes their movement as one to pro-
vide equal protection under the law to 
the preborn. Sounds great, doesn’t it? 
But many who spend their lives work-
ing at various levels of the U.S. criminal 
justice system caution that while the law 
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provides justice in many cases, it has its 
limitations. The more complex the facts 
around a crime, the greater the chance of 
unintentionally compounding or creating 
one injustice while addressing another.

DEMOGRAPHIC REALITIES
To understand the problems connected 

to this proposition, we must recognize 
the realities of who will likely be seek-
ing illegal abortions in a post-Roe United 
States. Now that abortion is banned or 
heavily restricted in some states and 
fully legal in others, women with even 

moderate resources will not risk pros-
ecution to have an abortion. In states 
where abortion is illegal, most women 
will leave and travel to states where it’s 
not, have the procedure with zero risk of 
prosecution, and return home. 

In fact, abortion activists—including 
the Biden administration—are so dedi-
cated to keeping abortion common that 
they are placing abortion providers on 
state borders for easier access and fund-
ing organizations to help women travel 
to abortion-friendly states.

Given the abortion lobby’s zeal for cre-
ating access to abortion, what kind of 
woman will still consider an illegal proce-
dure in a pro-life state? A very poor one, 
generally, with no resources for travel, no 
understanding of how to access the free 

abortion travel funding, and who feels 
desperate enough to accept the risk of an 
illegal abortion that may be dangerous 
and might also send her to jail.

In my years serving abortion-vulner-
able women, I observed that as a wom-
an’s level of agency decreases, the likeli-
hood that others are heavily influencing 
the decision regarding her pregnancy 
increases. The less power she has—
because she’s young, poor, or her partner 
or parent is coercive—the more likely it 
is that someone else in her life is calling 
the shots and insisting that she terminate 

her pregnancy. And if we make a Venn 
diagram of low-resource women who 
will attempt to get an abortion in a state 
where it’s illegal and low-agency women 
who aren’t the primary decision-makers, 
we get a lot of overlap.

Within that overlap is a field ripe for 
unintended injustice.

UNINTENDED INJUSTICE
Those who want to criminalize women 

insist that we can write statutes that con-
sider those mitigating factors. They say 
that just as current homicide statutes 
allow for degrees of crime and charge 
accessories to the act, criminal abortion 
statutes could, too. But we also know 
that the criminal justice system works 
very differently for those who can afford 
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an adequate legal defense than for those 
who must depend on an overworked, 
underpaid public defender.

Which representation do we believe 
the woman who couldn’t afford a road 
trip to the state line will receive? How 
difficult will it be for her to prove, 
with meager legal resources, that she 
was coerced or pressured by others to 
abort when so much of that evidence is 
“he-said, she-said” in nature?

I think the equal justice crowd—whose 
burden for the preborn I appreciate and 

admire in many ways—imagines pass-
ing laws that convict and lock up the 
30-year-old professional on social media 
“shouting her abortion.” And to be clear, 
that woman’s wanton disregard for the 
preborn infuriates me, as well. But these 
laws will rarely touch her, if ever. She will 
continue to live in or travel to an abor-
tion-friendly state. She will keep aborting 
at will. She will keep shouting about it. 

These laws will almost exclusively 
catch the poor and disenfranchised in 
their net and few others. Is that justice? 
Is that equal?

A PRAGMATIC ARGUMENT
Finally, I hesitate to make a pragmatic 

argument on a moral issue. Still, when 

lives hang in the balance, I think wisdom 
demands that we consider all the poten-
tial consequences of the idea on the table. 
By jailing women in red states (the only 
states where legislatures might pass such 
laws), those purple states where voters 
are pretty evenly divided on the abortion 
question will be watching. Passing these 
“equal justice” laws may jail a few women 
in Alabama or Tennessee. However, the 
optics of it all will raise millions for the 
abortion lobby to spend in purple states 
where abortion policy is still very much a 

jump ball. We will lose crucial legislative 
battles in those states to ban or restrict 
abortion more fully. 

And when we lose those battles in 
purple states, more children will die.

I think the wiser course is to keep our 
focus on making abortion illegal in every 
state and focusing resources on women 
in need who may run toward abortion 
out of fear. Both of these goals are better 
accomplished if we can convince the 
millions of Americans in the middle of 
this debate that both lives have value—
mother and child—and that we, as pro-
life Christians, are dedicated to seeing 
each of them thrive as God intended. By 
doing these things, we can continue to 
advance a culture of life.

Dana Hall McCain is a columnist who writes about public policy, politics, faith, and culture for 
AL.com and other publications.
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THE ABORTION PILL AND  
ABORTION TR AFFICKING



n 2020, “medication” abortion—abortion via pills 
rather than surgery—accounted for the majority of all 
United States abortions for the first time in the pills’ 
20-year history.1 

Reinforcing access to these medication abortions was one 
of the Biden administration’s first responses to the fall of Roe. 
President Joe Biden “directed the Secretary of Health and 
Human Services to identify all ways to ensure that mifepristone 
[one of the two drugs used in pill-based abortions] is as widely 
accessible as possible”2 in the very same statement in which he 
asserted a right to engage in interstate abortion trafficking.3 

These are the emergent twin frontiers of the pro-life legal 
battle: abortion pills and abortion trafficking. 

These abortions aren’t as “safe and effective” as they’re made 
out to be, either.4 Abortion pills are four times more likely to 
land vulnerable mothers in the emergency room than first-tri-
mester surgical abortions.5 Surgical abortions pursued out-
of-state can be risky, too, as the side effects can be severe for 
mothers. Women undergoing out-of-state abortions risk being 
stranded away from family or friends while they suffer poten-
tially extreme pain, bleeding,6 grief, or anxiety.7

However, these two abortion strategies have become the pre-
ferred ways for the federal government 
and regulatory agencies to advance 
abortion after the Dobbs ruling—
thereby hampering pro-life legislators 
at the state level.8 

The text of the Dobbs decision was 
clear: the court sought ultimately to 
allow “each State to address abortion 
as it pleases.”9 It specifically rendered 
judgment that no “right to abortion” 
is derived from the U.S. Constitution. 

In other words, while it was a tre-
mendous pro-life victory that allows 
elected officials to make laws protect-
ing children in the womb, Dobbs emphatically did not end abor-
tion in the United States. Much of the fight to protect vulnerable 
little ones remains with us.

Remembering Why We  
Advocate for Abortion’s End

That’s why it is essential that legislators, activists, and 
Christians remember why we “address” abortion at all: to end 

I

Dobbs emphatically did  

not end abortion in the 

United States. Much of the 

fight to protect vulnerable 

little ones remains with us.

39



the ongoing massacre of inno-
cent, human life in the womb. 

As early as six weeks,10 a 
heartbeat of about 110 BPM is 
detectable in the womb—no 
matter how hard pro-abor-
tion activists may fight to 
revise longstanding, uncon-
troversial medical consensus.11 
By 12 weeks, all of the little 
human’s major body systems 
are present and reflexes begin 
to develop.12 At 18 weeks, chil-
dren can hear their mothers’ 
heartbeat.13 In the last trimes-
ter, they can taste—and smile 
or grimace at—the flavors of 
the food their mother eats.14

This is not simply a polit-
ical or campaign issue. This 
is not just the states’ legal 
responsibility. This is the 
gravest human rights abuse 
in our society. These are chil-
dren. They always have been 
and always will be. Children 
were at the heart of the pro-
life movement from its incep-
tion—as individuals sought 
to protect these vulnerable 
neighbors from the abortion 
provider’s hand—and they 
remain there to this day.

A Legislation Rundown
Yet there is legislation on the 

books in aggressively pro-abor-
tion states to expand the legal 
killing of these children. Seven states have no gestational limit on 
abortion whatsoever,15 and another 26 states16 only limit abortions 
at or around the point of “fetal viability,” generally between 22 
and 24 weeks.17

Given the fact that 91% of U.S. abortions occur in the first 13 
weeks of pregnancy,18 viability protections translate into unre-
stricted abortion access for the vast majority of women who 
desire an abortion. In other words, many of the children who 
may have been killed under Roe may also be killed under Dobbs.

The state-level response to Dobbs is varied, and a range of pro-
life strategies are before the courts at this very moment.Thus far, 
six states responded by introducing “personhood amendments,” 

amendments to their state constitution that would permanently 
enshrine the human child in the womb as a legal person.19 The 
Dobbs decision explicitly sidestepped the question of fetal per-
sonhood, so these amendments—and the litigation battles they 
spawn—are breaking new legal ground.20

Other states, like Missouri, are exploring protecting children 
from abortion traffficking.21 Following a model like Texas’ novel 
S.B. 8 law, Republican Missouri Rep. Mary Coleman introduced 
legislation that would allow private citizens to sue anyone they 
knew had pursued an out-of-state abortion.22 

Additionally, 19 states required abortion pill providers be pres-
ent for the administration of the first dose, making out-of-state 

We are not merely fighting to protect women and children 

from a badly-reasoned 1973 Supreme Court precedent.  

We are fighting to defend them against international  
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current administration. 
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“telemedicine” in these cases effectively 
illegal.23 Part of this provider requirement 
is often a guarantee of emergency care for 
women undergoing “self-managed” abor-
tions—a surprising stipulation if they are 
in fact as safe as proponents make them  
out to be.24 

However, international providers are 
untouchable by current federal regulation.25 
One such provider, Aid Access, is based in 
Europe and provides medical abortions to 
Americans in states where life is protected.26 
It’s run by a pro-abortion activist and was 
actively pursued by the Trump adminis-
tration’s FDA for providing “unapproved” 
forms of the drugs used in medical abor-
tion, but continues providing abortions-
by-mail to this day.27 Aid Access claimed it 
received more than 10,000 requests for the 
abortion pill regimen in the week after the  
Dobbs decision.28 

International pills pose deep and danger-
ous risks for women who may not have con-
sulted their own doctor who knows their 
medical history. An incorrect dose could 
lead to a hemorrhage, for example, or if a 

woman is Rh negative and doesn’t receive Rhogam at the time 
of her abortion, she could be putting herself at serious risk in 
future pregnancies. 

The Work Before Us 
The future of the pro-life movement is growing much more 

complex. We are not merely fighting to protect women and chil-
dren from a badly-reasoned 1973 Supreme Court precedent. We 
are fighting to defend them against international activists, other 
states, domestic activists, and even the current administration. 
Addressing the use or expansion of abortion pills and abortion 
trafficking, in all their forms, will become essential as we seek to 
protect human life in the womb in America. 

But there is another side to this picture. Legally protecting 
children in the womb alone fails to address the very real and 
pressing needs of vulnerable mothers all over the nation who 
are in desperate need of material, emotional, and social support. 
So—as voters, as members of the pro-life movement, and as 
Christians—we must rally around women, as well. 

We need to find a way to restore motherhood to its rightful 
status as a role to be celebrated, cherished, and protected. 

It will take charity, humility, and tireless work from all parts 
of the pro-life movement in order to do so: part legislative, 
part community-based, part spiritual ministry, and part prayer.  

But it is possible. And it is imperative that we work to realize 
it. Millions of children in the womb and their mothers depend 
upon us, now more than ever. The legacy of the pro-life move-
ment hangs in the balance, and we cannot afford to lose momen-
tum or clarity.

So work and pray. Pray in gratitude for each life rescued by 
existing abortion restrictions, many enacted by the Dobbs deci-
sion. And work fervently to rescue children in the many states 
where their lives are not yet protected or valued. The very fabric 
of our society depends upon it. 

Chelsey Youman serves the pro-life coalition by advocating for pro-life 
policies and jurisprudence, mobilizing local grassroots to strengthen the 
pro-life movement and its footprint.
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decision-on-dobbs-v-jackson-womens-health-organization/
3 https://www.whitehouse.gov/briefing-room/statements-releases/2022/06/24/
fact-sheet-president-biden-announces-actions-in-light-of-todays-supreme-court- 
decision-on-dobbs-v-jackson-womens-health-organization/
4 https://www.plannedparenthood.org/learn/abortion/it-still-legal-me-get-abortion
5 https://erlc.com/resource-library/articles/new-study-finds-chemical-abortion- 
leads-to-higher-rate-of-er-visits/
6 https://cspregnancycenter.com/side-effects-of-abortion.htm
7 https://www.ncbi.nlm.nih.gov/pmc/articles/PMC6207970/
8 https://www.supremecourt.gov/opinions/21pdf/19-1392_6j37.pdf
9 https://news.bloomberglaw.com/us-law-week/is-it-legal-to-travel-for-abortion- 
after-dobbs
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13 https://www.healthline.com/health/pregnancy/when-can-a-fetus-hear
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study-2022-9
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hen the U.S. Supreme 
Court delivered the Dobbs 
v. Jackson Women’s Health 
Organization decision, 

American society was sent into an 
uproar. While there were many bad-
faith actors, some women were genu-
inely fearful, mostly due to the incredi-
ble amount of disinformation circulating 
online. Much of this disinformation 
surrounded the idea that women would 
now face criminal charges for ectopic 
pregnancy and miscarriages. 

Amidst the tumult and trepidation, 
Christians can compassionately minister 
to others and step into the public square 
with a well-reasoned, well-articulated 
position that promotes the flourishing 
of both the child and mother. To do so, 
however, first requires serious thinking 
about both the medical and theological 
nature of abortion. 

Three Foundational  
Premises

In order to help our evaluation, it’s 
important to synthesize several princi-
ples from both the truths of Scripture 
and the facts of science that provide 
us with three foundational premises to 
acknowledge. First, from the moment 
an egg is fertilized by a sperm cell, 
a new life is conceived. Further, we 
know that every human life is made in 
the image of God (Gen. 1:26-27), and it 
is both a joy and a duty to protect all 
life, particularly the most vulnerable  
lives (Psa. 82:3-4). 

Second, abortion is a medical pro-
cedure with moral implications. The 
moral nature of abortion rests not only 
around the procedure itself, but around 
the decision as to why to abort the child. 
Finally, there are medical circumstances 
in which the physical life of the mother 
is at risk should she deliver the baby. 
This raises the question of whether there 
is a difference between an elective abor-
tion and a medically-necessary abortion 
to save the life of mother.

Defining Our Terms
According to the Oxford English 

Dictionary, abortion is “the expulsion 
or removal from the womb of a develop-
ing embryo or fetus in the period before 
it is capable of independent survival.”  
I contend there are two types of abor-
tion: elective abortion and medical-
ly-necessary abortion. An elective abor-
tion is any abortion the mother and/or 
father chooses due to adverse circum-
stances, some of which being economic, 
a lack of desire for a child, fear of single 
parenthood, or the presence of disabil-
ity in the child. 

Conversely, medically-necessary abor- 
tions are those that are required to save 
the physical life of the mother. In these  
circumstances, a complication has arisen 
and the pregnancy has gone awry in such 
a way that the result of the pregnancy 
will be the death of the mother and 
potentially of the child. 

A pregnancy is considered ectopic 
when the fertilized egg implants out-
side the main cavity of the uterus, most 
often implanting in the fallopian tube 
of the pregnant woman. This condition 
is dangerous because, without medical 
intervention, the embryo will continue 
to grow, eventually causing a rupture of 
the site where the ectopic pregnancy is 
implanted. If unaddressed, the rupture 
can result in intra-abdominal hemor-
rhage that will kill the mother.1

Additionally, an ectopic embryo will 
die before it reaches the stage of viabil-
ity. It is this statistically rare—according 
to Hendriks, Rosenberg, and Prine, rup-
tured ectopic pregnancies account for 
2.7% of all pregnancy-related deaths—
but medically and ethically serious cir-
cumstance that invokes the Christian’s 
conscience to consider the ethics of 
abortion more thoroughly.2

A Case Study Use the  
“Rule of Double Effect” 

To assist us in answering these ques-
tions, I will use a case study so we can 

W
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analyze Christian ethical principles of 
medically-necessary abortions in a real-
life context. 

Maya is a healthy, married, 28-year-old 
woman who has missed her period and is 
experiencing pain and tenderness in her 
midsection. She visits her primary care 
physician, who thinks Maya might be preg-
nant and orders a blood test to measure the 
concentration of the hormone human cho-
rionic gonadotropin (HCG) to determine if 
she is pregnant. Her serum HCG levels are 
elevated, signaling that Maya is pregnant. 
Maya’s abdominal pain alongside a preg-
nancy raises concern for a possible ectopic 
pregnancy. Given that Maya is medically 
stable at this point in her pregnancy, her 
physician proceeds with performing a 
specific ultrasound to determine the loca-
tion of the pregnancy. Unfortunately, the 
ultrasound confirms her doctor’s concerns: 
Maya’s pregnancy is ectopic. 

Both Maya and her physician are com-
mitted, orthodox Christians who believe 
life begins at conception. While they are 
desirous of pregnancies, Maya and her 
husband do not want her to die, so they 
are conflicted as to what to do.

As pastor of a Southern Baptist church, 
Maya’s husband has an interest in the 
early church fathers, and recalls that St. 
Thomas Aquinas (1225-1274) proposed 
a moral framework to guide Christians 
through the question of whether or not it 
is appropriate to provide self-defense. He 
pulls his copy of Summa Theologica from 
the shelves and finds the section on the 
“Rule of Double Effect.” 

 The Rule of Double Effect (II-II, Qu. 
64, Art.7) can be summarized in this way:

1. The act itself must be morally good 
or at least indifferent.

2. The agent performing the act must not 
desire the bad effect, but may allow it 
to occur. Further, if it were possible 
to obtain the good effect without the 
bad, then that should be pursued. 

3. The good effect must be produced 
directly by the action, not by the 

bad effect. Otherwise, the agent 
would be using a bad means to a 
good end, which is never allowed.

4. The good effect must be sufficiently 
desirable to compensate for the 
allowing of the bad effect.

Though Aquinas developed the Rule 
of Double Effect for the purpose of nav-
igating self-defense, Maya and her hus-
band believe their situation is analogous 
because her body is, in a sense, attacking 
itself. Pursuing a medically-necessary 
procedure would resolve a grave threat 
to Maya’s life. They used Aquinas’ rule to 
prayerfully think through their situation. 

1. The act—intending to save Maya’s 
life—is itself morally good.

2. The agent, Maya’s surgeon who would 
perform the potential operation, may 
not desire the bad effect—the death 
of the prenatal child—but may permit 
it. If her physician could attain the 
good effect without the bad effect, 
she should do so. There is, however, 
no other option to save Maya’s life, so 
a medically-necessary abortion is the 
only option in this circumstance. 

3. The surgery to remove the embryo 
from the fallopian tube immediately 
saves Maya’s life.

4. The survival of the mother is desirable, 
especially compared to the inevitable 
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death of both the mother and the 
embryo should no action be taken. 

In summary, the intention of the pro-
cedure is to save Maya’s life, not to kill 
the embryo. By applying the Rule of 
Double Effect to their situation, Maya 
and her husband believe it is ethically 
permissible to undergo a medically-nec-
essary abortion. They consult with their 
physician who agrees and recommends a 
pro-life OBGYN to perform the abortion. 

By thinking critically about the issue 
at hand with the assistance of Aquinas’ 
framework, we can determine the proper 
course of action not only for Maya, but for 
medically-necessary abortions broadly. 
Further, the tool Aquinas provided allows 
Christians seeking proper decisions in 
precarious situations the ability to under-
stand not only why this procedure can be 
medically necessary and ethically permis-
sible in select circumstances, but also why 
there is a categorical difference between 
an elective and medically-necessary justi-
fication for abortion. 

 When applying the Rule of Double 
Effect to elective abortion, each justifica-
tion for choosing abortion fails at least one 
of the four criteria set forth. For instance, 
should a mother elect abortion due to 
their financial circumstance (one of the 
most cited reasons for abortion accord-
ing to The Guttmacher Institute), the 

justification cannot satisfy the first crite-
ria, being that abortion is not a morally 
good or indifferent action.3 Further, elec-
tive abortion would fail to satisfy the third 
criteria because choosing abortion due to 
financial instability does not alleviate the 
mother’s broken economic realities, it 
only maintains her economic destitution. 
This ethical framework helps Christians 
properly differentiate between elective 
and medically-necessary abortions.

In a fallen world, we will be faced with 
precarious and heart-wrenching ethi-
cal situations when it comes to medi-
cal complications and abortion. When 
faced with these types of challenges, 
the work of Christians of the past like 
Aquinas enables us to honor the Lord in 
the choices we make and prepares us to 
speak with greater confidence, clarity, 
and compassion as we defend and pro-
mote the flourishing of human life from 
conception to natural death. 

Jackson McNeece is a Master of Divinity stu-
dent from Oklahoma City, Oklahoma, and has a 
degree in Medical Humanities

1 https://www.mayoclinic.org/diseases-conditions/
ectopic-pregnancy/symptoms-causes/syc-20372088
2 Hendriks, E., Rosenberg, R., & Prine, L. (2020). 
Ectopic Pregnancy: Diagnosis and Management. 
American family physician, 101(10), 599–606.
3 https://www.guttmacher.org/journals/psrh/2005/
reasons-us-women-have-abortions-quantitative- 
and-qualitative-perspectives

Christians can compassionately minister to 

others and step into the public square with 

a well-reasoned, well-articulated position 

that promotes the flourishing of both the 

child and mother.
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care for the vulnerable and the fatherless. 
Throughout Scripture, we see numer-
ous instances of God protecting orphans 
and urging his followers to do the same 
( James 1:27; Psa. 68:5-6). 

The Word is also clear that every person 
is made in the image of God, including 
the preborn (Gen. 1:27; Luke 1:41), which 
means we are to defend every individual’s 
right to life. And in addition to protecting 
vulnerable little ones in the womb, we 
must also care for their mothers, fathers, 
and families. That commitment of care 
should extend well beyond a child’s birth. 
Two of the ways we can care for children 
is through adoption and foster care.

ADOPTION
The Bible tells us that those who trust in 

Christ are adopted in God’s family as his 
children. Our spiritual adoption is one of the 
realities that propels us to love our neigh-
bor and is the foundation for our under-
standing of earthly adoption (Rom. 8).  
Adoption is good and beautiful, but in a 
fallen world, it is always born out of loss.  

In July, the U.S. Supreme Court handed down the decision in the 

Dobbs v. Jackson Women’s Health Organization1 case that reversed 

the precedents set in landmark abortion cases Roe v. Wade2 and 

Planned Parenthood v. Casey.3 The issue of abortion has now been 

sent back to the states and will be governed at a local level. Some 

states have passed robust laws that protect the preborn, and sadly, 

laws in other states offer little to no protection for the little ones 

in the womb. 

At the time of publication, abortions are 
restricted or banned in at least 17 states, 
with a number of states expected to take 
steps to restrict abortion.4 While we are 
grateful for each and every life saved from 
abortion, the reality is, there will be even 
more women and children in need of sup-
port than before. For decades, churches, 
Christians, and faith-based pregnancy 
resource centers have been on the front-
lines of serving women. Pro-life work 
today is built on the shoulders of the faith-
ful over the years. Yet, the Church must be 
ready to meet the increased need in this 
new moment. 

SCRIPTURAL BASIS FOR 
CARING FOR THE VULNERABLE

The Bible is clear that those whom 
God saves are to work out their salvation 
with good works (Phil. 2:12). Our good 
works stem from changed hearts that 
are called to love the Lord with all we 
have, and to love our neighbors as our-
selves (Matt. 22:34-40). One of the bibli-
cal directives Christians are given is to 
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All parties involved in an adoption expe-
rience loss. The birth mother makes an 
incredibly difficult decision to develop 
an adoption plan for her child and walks 
through the loss of not parenting her 
child, even if it’s in her and her child’s 
best interest. For an adoptee, even if they 
were adopted as an infant, their story 
began with loss, because there was a 
break in the natural order of the family. 
And for adoptive parents, there’s typi-
cally an extensive financial, emotional, 
and time commitment to building their 
family through adoption.

FOSTER CARE
Conversations around adoption and 

foster care need to make it clear that 
these two things are separate. Making 
an adoption plan is not the same thing 
as a child entering into foster care. There 
are currently 407,493 children in the U.S. 
foster care system.5 The goal of foster care 
is reunification, but approximately one-
fourth of children and youth in foster 
care are eligible for adoption, meaning 
there’s no chance that they’ll be reunified 
with their biological family. 

Almost every community across the 
United States is in desperate need for 
more families to open up their homes 
and become foster families. Children 
enter foster care through no fault of their 
own. For many of these children, circum-
stances do not change, and they age out 
of the foster care system without a family 
or a support system. While there have 
been policy changes that focus more on 
prevention and keeping families (safely) 
together, one of the greatest needs is 
for more Christian families to open 
their hearts and homes to children in  
foster care.

HOW CHURCHES CAN ENGAGE
The mission of Lifeline Children’s 

Services is to equip the Body of Christ 
to manifest the gospel to vulnerable chil-
dren.6 In Psalm 68, David tells us that God 
sets the lonely in families. We want the 

children we serve to have forever fami-
lies, but more than that, we want them to 
know the truth of the gospel. 

To that end, the programs that Lifeline 
offers are meant to connect vulnerable 
children, women, and families to the 
local church and local body of believ-
ers. We want people to receive practical 
resources and support, but also to hear 
the good news of the gospel and have 

access to a community of Christians. 
Lifeline has a number of programs that 
local churches can utilize to minister to 
children and families in their communi-
ties. If you are a pastor, ministry leader, 
or church member who has a desire for 
your church to engage, I encourage you 
to prayerfully consider how the Lord has 
equipped your church to minister to the 
needs of your community.

HOW INDIVIDUALS CAN ENGAGE
Each one of us can make a difference in 

the lives of others. While not all of us are 
called to adopt or foster, we are all com-
manded to care for vulnerable children 
in some capacity. ( James 1:27). While 
different seasons of life might mean that 
engagement changes, we should seek 
God’s wisdom on how to care for our 
local communities. 

To love our neighbor, we must first know 
our neighbor. We must go beyond our 
screens and social media accounts to the 

embodied people in our neighborhoods, 
cities, and communities. We can make a 
huge difference in the lives of others just 
by showing up. Presence is deeply power-
ful. Look someone in the eye, get to know 
their name, their story, and seek to care 
for that person holistically. 

Below are a few practical ways to get 
involved in caring for the vulnerable in a 
post-Roe world.

Volunteer your time, talent, or trea-
sure: We’re all called to steward our time, 
talent, and treasure for the good of others 
and the glory of God. Consider volunteer-
ing your time to serve at your local preg-
nancy resource center or church-based 
program, or mentor a woman facing 
an unexpected pregnancy or a youth in 
foster care. 

If you’re gifted in a particular area, you 
could use your gifting to serve vulner-
able people in your area. For example, if 
you’re financially savvy, you could volun-
teer with a program like Heritage Builders 
that helps older youth in foster care as 
they reach the age at which they must 
transition to independent living.7 Heritage 
Builders provides one-on-one relation-
ships, provides life-readiness training and 
connects youth to practical resources. 
Additionally, you can use your treasure to 
support organizations that are doing gos-
pel-centered work. 

Each one of us has varying levels of 

And in addition to protecting vulnerable  

little ones in the womb, we must also care  

for their mothers, fathers, and families.  

That commitment of care should extend  

well beyond a child’s birth. 

48



resources to invest in the Kingdom of 
God. May we invest wisely.

Consider Providing Respite Care: Some 
aren’t called to full-time foster parenting, 
and others are not in a season that will 
allow for it. But maybe you could con-
sider providing respite care for children 
and families. Respite care is short-term 
care for children that allows families who 
are experiencing social isolation to have 
access to a support system in the local 
church. Providing respite care can look 
like a few hours one afternoon, a week-
end, or a few weeks. Respite care is not 
intended to be long-term, out-of-home 
care for vulnerable children.

Support Those Who Are Adopting or 
Fostering: Families who adopt or foster 
need support, care, and encouragement. 
While these journeys are beautiful and 
restorative, they can also be difficult and 
exhausting. You can provide practical 

support and encouragement to these fam-
ilies. It can be as simple as bringing a meal 
to them in the midst of a particularly busy 
season, remembering to regularly check 
in on them, or learning trauma-informed 
practices to be better equipped to interact 
with them and their families. Trauma-
informed care recognizes the effects of 
trauma on a child and helps us understand 
the paths for recovery from that trauma. 
You can also support vulnerable children, 
families, and adoptive and foster families 
by committing to regularly pray for them.

Adopt or Foster: Pray about whether 
the Lord is calling your family to con-
sider adopting or fostering. Because of the 
COVID-19 pandemic, there’s an increased 
number of children who need safe, perma-
nent, loving, and gospel-centered families 
and homes.8 Lifeline provides practical 
and spiritual guidance in the adoption 
or foster journey and equips families to 
successfully step into caring for children. 

For some, finances might feel like a bar-
rier to adoption, but there are grants and 
fundraising tools available to families. 
For example, the mission of the adoption 
organization Show Hope is to break down 
barriers that exist between waiting chil-
dren and loving families.9 If the Lord calls 
you to adopt or foster, he will be faithful 
to provide what you need on the journey. 

As Christians pray about and follow 
through with adopting or fostering, it’s 
vital to understand that we do not par-
ticipate in this call as rescuers or sav-
iors. Instead, as David Platt reminds us, 
“It’s important to realize that we adopt 
not because we are the rescuers. No. We 
adopt because we are the rescued.”10

CONCLUSION
Let us daily be involved in doing jus-

tice, loving kindness, and walking humbly 
with our God (Micah 6:8). And as we 
serve, may our light shine before others so 
that they might see our good works and 
give glory to our Father who is in heaven 
(Matt. 5:16). While we care for vulnerable 
children, mothers, and families, may we 
constantly extend hope, healing, and the 
good news of the gospel. Our good works, 
coupled with the transformative good 
news of the gospel, can have an eternal 
influence on the lives of others.

Chelsea Sobolik serves as the senior director 
of Policy & Advocacy for Lifeline Children’s 
Services.

1 https://www.supremecourt.gov/opinions/21pdf/19- 
1392_6j37.pdf
2 https://www.oyez.org/cases/1971/70-18
3 https://www.oyez.org/cases/1991/91-744
4 https://www.nytimes.com/interactive/2022/us/
abortion-laws-roe-v-wade.html
5 https://www.acf.hhs.gov/sites/default/files/ 
documents/cb/afcarsreport28.pdf
6 https://lifelinechild.org/
7 https://lifelinechild.org/heritage-builders/
8 https://erlc.com/resource-library/spotlight-articles/
children-of-covid-19/
9 https://showhope.org/
10 https://www.google.com/url?q=http://www.
brookhills.org/app/blog/the-gospel-and-adoption/ 
&sa=D&source=docs&ust=166723747856658
3&usg=AOvVaw2vUv33ujAiFo8E9shQatG6
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Imagine a pro-life move-
ment that successfully 
prevented the legalization 
of abortion in dozens of 
states. Imagine a move-
ment that attracted sup-
port not only from many 
Republicans but also from 
some of the most liberal 
Democrats in the U.S. 
Senate. Imagine a pro-life 
movement that supported 
the unborn not only through 
anti-abortion laws but also 
through calls for an expan-
sion in prenatal and mater-
nal health insurance and 
other measures to protect 
both children and mothers. 

In other words, imagine the pro-life 
movement of the early 1970s.

THE PRO-LIFE MOVEMENT  
OF THE 70S

American abortion law in the pre-
Roe era of the early 1970s was in many 
respects a lot like American abortion law 
today. Because the federal government left 
abortion regulation up to the states, some 
states, such as New York, allowed nearly 
unrestricted abortion during the first two 
trimesters of pregnancy, while other states 
prohibited all abortion except when it was 
necessary to save a woman’s life. As is the 
case today, polls showed that public opin-
ion on abortion was divided. And both 
the feminist movement and much of the 
national media were strongly supportive of 
abortion rights, just as we see now.

In short, the pro-life movement of the 
early 1970s faced some of the same chal-
lenges in winning public support that it 
experiences in our generation. But there 

were at least two key differences between 
the movement then and now: the pro-life 
movement’s political orientation and its 
comprehensive social vision. 

Because the pro-life movement did not 
position itself as a politically conservative 
movement, it was able to win support 
across the political spectrum in ways that 
may seem unimaginable in our current 
political moment. But there is a lot that 
we can learn from this approach, even in 
the midst of the partisan polarization we 
now face.

The pro-life movement of the early 
1970s was still overwhelmingly Catholic, 
and the social vision they promoted 
reflected the priorities of a 20th-century 
Catholic emphasis on societal obligations 
to the less fortunate. Employers had an 
obligation to pay workers a living wage. 
The government had a social obligation 
to make sure that the nation’s citizens 
had adequate healthcare and educational 
opportunities. And the state also had an 
obligation to families to ensure that they 
could flourish.

The Catholics who organized the ear-
liest efforts to defend the unborn against 
proposals for the liberalization of state 
abortion laws drew on this social teach-
ing to situate the right to life for the pre-
born within a broader vision of human 
flourishing. In 1947, the nation’s Catholic 
bishops issued a declaration of human 
rights that began with the “right to life 
and bodily integrity from the moment of 
conception,” but then proceeded with a 
long list of other social rights, including 
the “right to a living wage,” the “right 
to an education,” the “right to collective 
bargaining,” and the “right to receive 
assistance from society.” 

For mid-20th-century Catholics, the  
right to life for the preborn was a 
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foundational right, but they never 
thought of it as existing in a vacuum. 
Instead, it formed the premise from 
which all other social obligations could 
proceed. While libertarians often think 
of rights primarily in individualist 
terms, Catholic social teaching—espe-
cially the social teaching that was cod-
ified by the Vatican II conference in 
the 1960s—envisioned human rights as 
a codification of social obligations that 
we owe to people in recognition of their 
human dignity as those made in the 
image of the divine.

In recognition of this larger social 
vision, the pro-life organizations of the 
early 1970s often combined their cam-
paign against abortion with anti-war 
activism, concerns about poverty, and 
calls for expanded social assistance. 

But when the Supreme Court’s deci-
sion in Roe v. Wade (1973) made abortion 
legal nationwide, even the most politi-
cally progressive pro-life organizations 
decided that the quest to secure constitu-
tional protection for the preborn super-
seded all other considerations.

The pro-life movement never got the 
constitutional amendment it wanted, 
but the process of seeking it changed 
the movement’s political orientation. 
When the Republican Party endorsed 
the constitutional amendment proposal 
in 1976—and the Democrats rejected 
it—many pro-life leaders who had 
once been Democrats decided to work 
instead with the Republicans. This alli-
ance with the GOP, which deepened 
over the course of the late 20th century, 
led the pro-life movement to downplay 

its original comprehensive social vision 
or abandon it entirely.

When evangelicals entered the pro-life 
movement in large numbers in the late 
1970s and 1980s, they brought with them 
a new political framework for the move-
ment. Instead of a Catholic social vision of 
mutual obligations, the vision many evan-
gelicals had was the recovery of a America 
which they thought was committed to 
Christian ideals. Overturning Roe became 
their holy grail because they saw Roe as 
the pillar of a secular liberal state that was 
destroying the family and the nation, in 
addition to the lives of the unborn.

But now that Roe has been overturned, 
it is not clear that conservative evangeli-
cals are any closer to their dream of restor-
ing Christian morality in the nation. The 
end of Roe has not produced a Christian 
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nation, but instead a divided one. States in 
the Bible belt and other conservative areas 
of the Midwest and Mountain West have 
acted quickly to restrict abortion. On the 
other hand, the states of the Northeast and 
Pacific West, along with some Democratic 
states in other regions, have expanded 
abortion availability. Congress is deeply 
divided on abortion, and the bipartisan 
support for the pro-life cause that existed 
in the pre-Roe era is nowhere to be seen. 

Perhaps it is time to look back to the 
early pro-life movement for insights into 
how to transcend this partisan divide and 
discover a pro-life ethic that will protect 
the unborn while also winning allies from 
both sides of the political aisle. 

RECOVERING THE WAYS OF THE  
PRE-ROE PRO-LIFE MOVEMENT

Recovering a pro-life vision that tran-
scends partisan divisions is critically 
important in our current political climate, 
because if we want to support the work 
of pro-life Christians in “blue states” and 
“blue cities,” pro-life activism cannot 
merely mean a strategy of attempting to 
make abortion illegal, though that is a 
noble goal. We have to find a way to save 
preborn lives even where abortion is legal.

This is where the pre-Roe pro-life move-
ment’s comprehensive social vision would 

be helpful. Instead 
of merely seeking 
to make abortion 
illegal, many pro-
life activists in the 
early 1970s sought 
to expand prenatal 
healthcare and pro-
tect the health of 
both mothers and 
children, as well 
as the lives of all 
people before and 
after birth. Some sought legal reforms 
that would make it easier for children to 
be adopted. Some wanted to expand dis-
ability insurance and create state subsidies 
that would give parents of children with 
Down syndrome and other severe dis-
abilities the financial resources to care for 
their children. 

A few of these proposed reforms might 
win support in blue states as well as red 
ones today. If pro-lifers are narrowly 
focused on making abortion illegal, they 
will likely experience repeated frustra-
tion outside of conservative regions of 
the country. But if, on the other hand, 
their goal is a more comprehensive vision 
of human flourishing for people before 
and after birth, they will probably be able 
to find many creative ways to save human 

lives (including the lives of the preborn) 
even in states that strongly resist the idea 
of restricting abortion. 

This approach is different than that 
envisioned by some Christian political 
activists of the past. But it will promote 
the principles of God’s kingdom, and it 
might even lead to some gospel-centered 
conversations with people who strongly 
believe in abortion rights but are curious 
about Christians who want to help single 
mothers access affordable healthcare 
or who are willing to make substantial 
financial and personal sacrifices to care 
for children with Down syndrome. 

The fight against abortion cannot be 
won solely through politics. After all, 
even the pro-life activists of the pre-
Roe era did not prevent the legalization 
of abortion in every state—nor were 
they able to avert the Supreme Court’s 
decision in Roe v. Wade. But they did 
bear witness to the great value of every 
human life, and they left behind a vision 
for human flourishing that can be applied 
to the political realm, as well as to efforts 
that transcend politics. At a time when 
we in the pro-life movement are seeking 
a path forward through uncharted polit-
ical waters, the recovery of that vision 
holds a lot of promise. 

Daniel K. Williams is a professor of History 
at the University of West Georgia. He is the 
author of God’s Own Party: The Making of the 
Christian Right and Defenders of the Unborn: 
The Pro-Life Movement before Roe v. Wade.
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t was a news story about sanitation workers that woke 
Laura Messick up to the abortion crisis. Then a 25-year-
old new mother, Messick saw a report about men who 
cleaned out dumpsters containing babies aborted late 

in pregnancy. 
Those men and the trauma they experienced sparked some-

thing new in her. “I basically was agnostic about abortion,” 
said Messick, now executive director of Portico pregnancy 
resource center in Murfreesboro, Tennessee.1 “When I heard 
that, I became instantly convicted as a Christian that we had a 
role to play.”

Messick was a young teenager when Roe v. Wade made abor-
tion legal across the U.S. She doesn’t remember it being talked 
about in church back then. But the story she saw as a young 
mom compelled her to start praying with her small group and 
her church. Over the next year, they connected with others 
in Murfreesboro who had the same convictions. A clinic in 
Nashville offered training to the new group, and Messick and 

others founded Portico, now almost 37 years old.
“I really felt the weight of my Christian faith being chal-

lenged by my non-concern with what was going on with abor-
tion in America,” Messick said of that initial wake-up call. In 
June 2022, the U.S. Supreme Court’s overturning of Roe marked 
another seismic shift in the pro-life movement she has been 
part of for nearly four decades. While the court’s decision 
hasn’t really affected day-to-day operations at Portico, it does 
present a new opportunity for Christians to love people well 
and use their own voices to speak God’s truth about the sanc-
tity of life, Messick said.

She and a group of prayer partners had been praying for 
Roe’s overturn before its 50th anniversary in early 2023. It was 
improbable and totally God-ordained, Messick said. “There’s no 
way that Roe v. Wade should have been overturned when it 
was, except by the hand of God.” The decision brings with it 
new scrutiny for pro-life advocates, she acknowledged. 

“We better step up.”

I
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HOW HICCUPS SOFTEN HEARTS
Messick apologized for construction noise on her end of 

the phone during our interview due to security updates at the 
center. These updates currently underway aren’t due to any 
specific threats, she said. However, Portico is dedicated to pro-
viding a safe space for clients amid the quickly evolving cul-
tural landscape.

Those clients have been the focus from the very begin-
ning, when the center offered free pregnancy tests at a time 
they were difficult to obtain and expensive. In 2005, Portico 
made the conversion to a medical clinic and began offering 
ultrasounds. The center also now operates a mobile ultra- 
sound unit. 

In addition to that vital service, Portico now provides test-
ing and treatment for sexually transmitted infections (STIs), 
parenting education and support, and a public school program 
focused on sexual risk avoidance. And, recognizing that dads 
also need someone to talk to, Portico is currently strengthen-
ing its men’s program designed to help them understand the 
value of fatherhood. 

In 2021, the center saw 867 individual clients who made 
nearly 3,000 visits to Portico for various services. “We’re 
encouraging people to understand the value and the humanity 
of their child, but we also want them to know that they have 
help,” Messick said.

Diandra Bell was involved with a ministry to teen moms 
when she first encountered Portico. Now, as the center’s nurse 
manager for the last three years, she does limited ultrasounds 
for women to confirm pregnancy and give them the opportu-
nity to watch their baby on the ultrasound screen.

“When you are pregnant and you’re in crisis, it is difficult 
to think of something that’s inside you as a living being. Your 
brain is focused on just surviving,” Bell said. “Pretty early on 
babies move and wiggle and have hiccups. When the mom sees 
that and sees that the baby really is living, it really softens the 
heart and makes a big difference in their decision.”

At Portico, clients who undergo ultrasounds complete an 
exit interview about their experience at the center. Bell remem-
bered one woman who chose adoption for her son and realized 
that in her decision, she’d provided hope to his adoptive family. 
“I had to have hope to provide hope,” she said. She’d found that 
hope at Portico.

“I think it’s important that people know that the work that 
pregnancy resource centers do across the nation is truly to love 
women and give them a safe place to get all the information 
they need before they make a decision,” Bell said. “We’re not 
here to change their minds; we’re here to change their hearts.” 
The staff at Portico meets families in crisis with love and under-
standing—led by Messick, Bell said.

“She fights hard. She fights hard for those girls out there.”

‘WE’RE ALL RESPONSIBLE’
As Portico steps into a post-Roe reality, Messick is adamant 

that truth and love will play integral roles in how the center—
and the Church—continues to influence the culture in life-giving,  
life-affirming ways. The church has a responsibility to teach 
God’s truth about sexuality, family, and the sanctity of life. 
Christians have a calling to reach into what Messick called a cul-
ture of brokenness to bring light where it’s needed most.

“The church has a tremendous opportunity to step into that 
and provide true compassion and mercy and help for people.” 
Learning to speak truth in love is part of the training for Portico’s 
client advocates. That principle should apply to all Christians, 
Messick said, particularly at a time when social media platforms 
can be used to mow people, rather than reflect God’s goodness.

“I don’t think that anybody is going to change their minds by 
being yelled at or preached at or condescended to, but I think 
that when we are generally humble, kind people, and when we 
live what we say we believe, that begins to affect the community 
around us.”

One area of urgent need is single mothers and their children, 
Messick said. Churches could provide childcare or transporta-
tion for families, meeting real needs in practical ways. 

“I do have a passion for God’s people to come to the under-
standing and the realization that we all need to use our voice 
to stand up and speak up for God’s truth,” she said. Like her 
wake-up call 37 years ago, there are others well-equipped and 
well-positioned to speak light into darkness. 

“We’re all responsible,” Messick said. “If God has put us in 
a place of strength and stability, we need to be reaching out to 
others around us and providing help.”

Messick is adamant 
that truth and love will 
play integral roles in 
how the center—and 
the Church—continues 
to influence the 
culture in life-giving, 
life-affirming ways.

Meredith Flynn is a freelance writer.

1 https://porticostory.org/
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A
As a medical doctor, academic, and pro-
life advocate in the United Kingdom, 
I work in a healthcare system with 
the most radical abortion practices in 
Europe. It allows for abortion on demand 
up until 24 weeks. And yet, even the U.K. 
does not have as extreme and barbaric 
an abortion law as the United States had 
under Roe v. Wade. 

I must confess a certain satisfac-
tion in watching abortion activists in 
the U.S. find out that all of Europe’s 
abortion laws are far stricter than 
Roe—and almost all are stricter even 
than Mississippi’s 15-week ban, which 
critics of the decision denounced as a 
theocratic imposition in the United 
States. However, I regret to report that 
the governments of France (12 week 
ban), Denmark (12 weeks), the Czech 
Republic (12 weeks), and Estonia (11 
weeks) have not been the centers of 
charismatic renewal; the latter two 
remain the most atheistic countries in 
Europe, behind only China globally (if 
you believe the statistics about China).

Of course, now the American states are 
divided. Several have some of the most 
protective pro-life laws in the world, 
up there with pro-life European coun-
tries Malta and (slightly less protective) 
Poland, which have the lowest maternal 
mortality rates in the world—far lower 
than those in France, Germany, the 
U.K., and (of course) the U.S. under Roe. 

Though this latter point is not necessarily 
something for pro-life U.S. states to gloat 
about: for all that pro-life states have 
done to protect women in difficult preg-
nancy situations, they have truly appall-
ing maternal mortality rates, usually at 
least 10 times that of Poland. In the field 
of maternal health, vast improvement is 
needed for American women. Malta—a 
pro-life country with not a single mater-
nal death in 10 years—sets an example  
to emulate.1

It would be easy to assume that major 
pro-life wins in the U.S. ripple across 
the world, and there is a sense in which 
this is true. It certainly has given some 
hope to pro-lifers across the globe, and 
in some places it has shown that things 
are not so simple as ‘Western countries 
support abortion, so it is the progressive 
thing to do’ (a depressingly common, 
though not universal, sentiment). I was  
recently in the Philippines and I asked 
whether Dobbs was a boost to the 
pro-life movement there, or if it was 
emboldening the pro-choice activists 
and governments in a furious backlash 
which European pro-lifers are strug-
gling to resist. The answer was certainly 
heartening: “Most people here don’t see 
Republican or Democrat, we just see 
America. And this empowered us.”

The Global Reality of 
the Pro-Life Movement

As I mentioned above, while the Dobbs 
decision provided hope, it does not signal 
a global change. And for pro-lifers to 
win—to save mothers and their babies 
from every kind of death—we have to 
confront reality. And the reality is that 
globally, we are losing, rapidly.

Yes, most people around the world 
are pro-life.2 Yes, most people even 
in Western Europe would support 
Mississippi’s law over Roe. And yes, Dobbs 
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was a monumental victory for which we 
should, as British abolitionist Granville 
Sharp did at the ending of the slave 
trade, fall to our knees and praise the 
God who rescues. But the large majority 
of Westerners—especially those in elite 
positions with money and influence—are 
pro-choice. And they are having an enor-
mous influence not only in the U.S. and 
Europe, but in every corner of the globe, 
no matter how religious or conservative 
that place may be.

When I was in the Philippines—one 
of the most pro-life, Catholic countries 

in the world, with a rapidly growing 
evangelical population—I asked perhaps 
the critical question for where a country 
is going: what do young people think? 
I was told that many young people at 
the two leading universities were scared 
to voice their pro-life beliefs. This was 
not Berkeley or Portland: this was  
the Philippines.

Be not mistaken: however indepen-
dent the U.S. has been for the last cen-
tury, it cannot remain untouched by 
global trends. One of the most powerful 
arguments the Supreme Court heard in 
Dobbs was that most of the world has far 
more pro-life laws than Roe. But if, as is 
being relentlessly pursued by the most 

powerful countries in the world, abor-
tion becomes an international human 
right through the United Nations, and 
if every country except (parts of ) the 
U.S. promotes abortion, young pro-life 
Americans will only feel more alienated 
than they already are. The international 
influence on America will only increase 
further as it increasingly depends on 
immigration, with a fertility rate (1.7) 
well below replacement (2.1), and only 
likely to decrease further.

The reality is that Dobbs is great 
news, wonderful news, but it is not a 

tidal change globally. The world still 
turns, and it is turning into an abortion 
empire far more expansive than the 
world has ever seen. The International 
Planned Parenthood Federation and 
Marie Stopes International are more 
than happy to be seated on the throne, 
surrounded by such illustrious court-
iers as the United Nations, the U.S. 
government, the European Union, and 
the World Health Organization, among 
plenty besides.

Dire Situations Create  
Amazing Opportunities

Here is the good news: American pro-lif-
ers can make an enormous difference.  

Countries around the world—especially in the developing 

world—need pro-life missionaries, shareable resources,  

overseas networks, mentoring and training of pro-life leaders, 

and lots and lots of funding.
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and teaches at the University of Oxford, where 
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1 https://www.google.com/url?q=https://righttolife. 
org.uk/news/malta-both-major-parties-confirm-pro- 
life-position-on-abortion&sa=D&source=docs&ust 
=1667230091351429&usg=AOvVaw32XlDwkOB8T5 
ivg5ImlyT6
2 https://www.google.com/url?q=https://d25d25 
06sfb94s.cloudfront.net/cumulus_uploads/ 
document/055akcr6zk/Globalism2019_%2520 
Guardian_Various_ 
2.pdf&sa=D&source=docs&ust=1667230091354589 
&usg=AOvVaw0CQSSzuUXfZVJmravmPSLV

In parts of the world with tiny or nonex-
istent pro-life movements, a little goes a 
very, very long way. This extreme cost-ef-
fectiveness—the ability to save countless 
lives with a small amount—is part of 
what attracted me to global pro-life work 
in the first place. And pro-life advocates 
around the world have already learned 
a huge amount just from observing the 
energy, creativity, motivation, and sheer 
scale of the U.S. pro-life movement. Even 
the passive diffusion of American pro-life 
efforts has made a big difference around 
the world. 

American pro-lifers have set an exam-
ple that is not even close to being paral-
leled; it has been completely unique in 
modern history, and profoundly inspir-
ing. And they have started a number of 
organizations working in other parts of 
the world. Those of us working around 
the globe are so grateful for what the 
American pro-life movement has mod-
eled to the rest of us as an example  
to follow.

But at the moment, it is nowhere near 
enough. Pro-lifers in the Caribbean, 
Latin America, Africa, the Middle 
East, Asia, and the Pacific are vastly 
under-resourced. It is difficult to find a 
single funded pro-life advocate in many 
countries I have worked with, and in 
most of the other countries, I struggle 
to find more than one. In comparison, 
when we see the hundreds of millions, 
if not billions, of dollars that go to 
abortion advocates in pro-life countries 
every single year, it is clear how dire 
the situation is.

Yet dire situations can create wonder-
ful opportunities. There is a reason those 
wanting to make the biggest difference 
in the world often end up combating the 
greatest evils. When you consider the 
influence even just one funded pro-life 
advocate supported by an international 

community of pro-lifers can make in a 
country of tens of millions of people, 
one can only be excited, however dark 
the subject matter. But without these 
movements starting and growing now, it 
is hard to see the world going anywhere 
other than the way of the West—with 
tens of millions more lives lost every 
single year as a result.

I don’t mean to be negative about 
something which was truly good. Dobbs 
was a truly wondrous result over which 
we all can, and should, rejoice. But the 
difference between pro-life U.S. states 
being alone in the world, or being sup-
ported by scores of countries and bil-
lions of people across the globe, is enor-
mous. And our actions in the next two or 
three years will go a long way to deter-
mining that reality. Countries around 
the world—especially in the develop-
ing world—need pro-life missionaries, 
shareable resources, overseas networks, 
mentoring and training of pro-life lead-
ers, and lots and lots of funding.

Jesus calls us to go to every nation to 
make disciples (Matt. 28:19). His love and 
concern for every individual person in 
every country is so deep we can barely 
even begin to imagine. May we see God’s 
heart for those billions of babies and 
mothers and our opportunity to rescue 
them while we still can.
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ews burst onto the 
scene in November 
2021 about an out-of-

the-box form of care in the 
pro-life movement: a mater-
nity ranch.1 In 2020, God 
placed a dream in Aubrey 
Schlackman’s heart, and from 
that point on, her family has 
been dreaming and work-
ing toward creating a place 
in rural East Texas where 
single, pregnant mothers 
who already have children 
could have supportive com-
munity, gospel discipleship, 
and farm therapy. 

Today, Blue Haven Ranch is seeking 
to fill a gap for vulnerable mothers and 
children in a post-Roe world and in a 
state that has a near-total abortion ban.2 
The Schlackmans’ ministry is an exam-
ple of how Christians can get creative 
in standing for and support the right 
to life in their communities. Below, 
Schlackman shares about how this 
dream become a reality and how other 
Christians can get involved.

Elizabeth Bristow: What is the story 
behind the origin of Blue Haven Ranch? 
And why a ranch? 

Aubrey Schlackman: My husband and I 
have been married for 12 years, and for 
many of those years we’ve had a big heart 
for single, pregnant moms and a love for 
hospitality. For years we thought about 
using extra space within our own home 
to partner with single, pregnant moms, 
but it never really worked out. I was sick 
for a few years, but coming into 2020, I 
was healthy and prayed to the Lord about 
how to re-engage with life.

 At the beginning of February 2020, 
my sons and I were driving home from 
the grocery store in our rural community 
when I passed a ranch for sale. In that 
moment, I felt the Lord give me a vision 
to start a maternity ranch.

As I sat on the idea that day, I realized 
it combined into a single focus things 
that my husband and I had a heart for. As 
the world shut down in 2020, we worked 
with nonprofit consultants to build out 
our plan of growth. We opened our doors 
in April 2021 and had four families at that 
time in our home. We provided assis-
tance with baby showers, paid for two 
months of maternity leave for each mom, 
gave them a support group, and cooked 
meals together. By May 2021, we had 
enough donations from supporters to put 
our first mom into an apartment and pay 
for her housing. By September 2021, we 
were paying the housing and utilities for 
all four moms. 

N
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When the Texas Heartbeat Act (S.B. 8) 
was passed, outlawing abortion once a fetal 
heartbeat is detected, a waitlist started for 
our program. A Washington Post reporter 
in Texas wrote a story about our work, and 
it ended up being on the front page of the 
paper. After that, our waitlist exploded, 
and we had increased donations. 

 In March 2022, we sold our home 
and moved to a four-acre farm in Krum, 
Texas. We fixed it up, and so far we have 
a horse, donkey, ponies, goats, chickens, 
and dogs. We also have a greenhouse 
we’re building so we can engage fam-
ilies in the farm therapy aspect of our 
program. Now, we have a contract on 
124 acres of ranch land that a donor has 
agreed to buy for us. I’ve never been part 
of something that has moved this quickly. 
We’re just trying to keep up with the 
momentum that God has created in this.

The final phase of the maternity ranch 
will be building mother cottages. We 
want to house at least 20 families onsite 
at the maternity ranch. We’ll also have 
some staff homes, a community center, 

the barns, and the greenhouses. This will 
help facilitate the lifestyle of community 
and self-sustainability. 

We also help mothers assess jobs and 
pick ones that are going to meet their 
needs. Our program runs to 18 months 
postpartum. We help them through the 

whole process of getting the career training 
and job placement they need. We want to 
help plant them wherever they’re going to 
be and get them connected to community.

 
EB: What would just an average day look 
like for a mom who is a part of your pro-
gram right now? 

 
AS: Currently, unless moms are on mater-
nity leave, they are required to work a job 
full time and their children go to child-
care. On Mondays, we gather for a time 
of Bible study and community, while 
the kids do a little class with volunteers. 
After our group time, we have a meal that 
the kitchen team prepares for us.

Throughout the week, the moms are 
required to check in with our program 
advisor, who helps keep them stay on 
track with their goals. They’re also 
required to go to counseling a couple of 
times a month. Once the farm therapy 
starts, I hope to have each family come 
out a few times a month with volunteers 
for in-depth mentoring time.

 
EB: What role does the church play in 
meeting this need currently?

 
AS: If we say we are truly pro-life, we should 
put our time and money toward that belief. 
We often celebrate the new life of a baby, 
but we also need to help care for mothers 
postpartum. That might mean starting a 
maternity home that allows longer post-
partum care, or it might mean giving more 
resources to pregnancy resource centers 
that can be used after the baby is born.

Another area of need is childcare. Most 
moms don’t get paid maternity leave. 
Childcare is really expensive, and while 
moms can apply for government assis-
tance, they may not know that it takes 
six to nine months to get approved. Even 
then, it’s limited to two years. We need 
the church to help moms get back on 
their feet after they’ve had their baby and 
help them pay for childcare until they 
can get more assistance.

I F  W E SAY W E A R E 
T R U LY P R O-L I F E ,  W E 
S H O U L D P U T O U R T I M E 
A N D M O N E Y TOWA R D 
T H AT B E L I E F.  W E O F T E N 
C E L E B RAT E T H E N E W L I F E 
O F  A  BA BY,  B U T W E A L S O 
N E E D TO  H E L P CA R E FO R 
M OT H E RS P O ST PA RT U M. 
-AU B R E Y S C H L AC K M A N
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1 https://www.washingtonpost.com/nation/2021/11/ 
16/evangelical-women-texas-abortion/
2 https://www.bluehavenranch.org/

Elizabeth Bristow is the press secretary at the 
ERLC.

Aubrey Schlackman is the co-founder of Blue 
Haven Ranch.

EB: On average, what does it take to 
financially support a mother and her 
family per year? 

 
AS: Here in the Dallas/Fort Worth 
area, apartments can run anywhere 
from $1,500 to $2,000 per month for a 
two-bedroom, two-bathroom apartment. 
When you add in utilities and childcare, 
depending on the number of children, 
that can be around $3,000 per month. 

In our program, we have levels of 
support based on the mom’s situation. 
If they’re not working because they are 
going to school online or are in a job tran-
sition, then we usually pay for utilities, 
rent, and childcare. If they’re on maternity 
leave, we pay for everything—food, medi-
cal expenses, etc. We offer eight weeks of 
maternity leave, so that’s about $4,000 to 
$5,000 per month for each family. 

 
EB: What are some specific needs that you 
have? And what are practical ways people 
can get involved with your ministry? 

 
AS: Financially, we’re limited on how 
many families we can take at the ranch. So, 
if someone wants to make a direct impact, 
helping us pay for each family is important. 
We need approximately $18,000 in the 

bank for each mom to join our program.  
In addition, we need volunteers. 

However, if you live in another city, you 
can follow us on social media and sign up 
for our newsletter. These communications 
will make you aware of baby shower gift 
lists or random financial needs, such as 
helping a mom get a vehicle, etc. 

 
EB: What is your ultimate goal for Blue 
Haven Ranch?

 
AS: We want to be a maternity ranch 
that supports moms through community, 
gospel discipleship, and farm therapy that 
teaches them regenerative farming. In all 
of this, we want to give them different 
tools that enable them to become self-sus-
tainable in their own lives and then launch 
back out successfully [into the world] to 
be independent, healthy members of soci-
ety and strong moms.

Aubrey Schlackman and her husband care for pregnant women and their children at a Texas ranch.
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he post-Roe world we live in is a 
fulfillment of the faithful work 
of pro-life advocates for 50 years. 

While there is certainly more work to be 
done to end abortion in all 50 states, it is 
a moment for celebration. Just as abortion 
existed before Roe v. Wade tragically made 
it legal, the pro-life movement faces an 
abortion industry committed to further-
ing a regime that ends life at all costs, with 
“abortion tourism” and the abortion pill 
making it easier than ever to evade bans 
and restrictions in the United States.

With that in mind, in addition to 
making abortion illegal, we must turn 
our focus to serving and supporting fam-
ilies. Messengers of the Southern Baptist 

Convention commited to “partnering 
with local, state, and federal govern-
ments to enact pro-life and pro-family 
policies that serve and support vulner-
able women, children, and families” in 
order to “eliminate any perceived need 
for the horror of abortion,” during its 
annual meeting in June 2022.1 Our goal is 
not just for abortion to be illegal but for 
it to be viewed as an unthinkable act of 
cruelty by all of our neighbors and for our 
nation to truly embody a culture of life.

A SCRIPTURAL FOUNDATION
God has spoken clearly throughout 

Scripture: Every human being is cre-
ated in the image of God and possesses 

immeasurable dignity and worth; Every 
aspect of his design for human life in 
accordance with his will is good (Gen. 
1:26-30). In the beginning, we see the 
institution of marriage—one man and 
one woman for life—as something that 
God creates for our good (Gen. 2). The 
married couple is then instructed to bear 
fruit and multiply as part of God’s plan 
for their flourishing (Gen 1:28; Ps. 127:3). 

The biblical framework for the nuclear 
family is a desirable end, and the good 
work of protecting and promoting the 
family in all its biblical forms is central to 
the ethic, life, and mission of the church. 
Local churches—and the parents, teach-
ers, counselors, and foster care and adop-
tive families within them—walk along-
side couples through difficult times, aid 
in the discipleship of their children, and 
help bring healing to broken families and 
hope to forgotten children. 

This pro-family work is invaluable and 
an essential part of our calling individually 
and collectively. Even as culture changes, 
Southern Baptists must remain commit-
ted to advancing a distinctly Christian 
vision for the family in the public square 
and safeguarding the integrity of this 
crucial biblical institution for the good of  
our neighbor.

CURRENT REALITIES
As a nation, our policies incentivize 

what we want more of and disincentiv-
ize what we want less of. The allocation 
of resources, as well as how we structure 
our tax code, reveal where our national 
priorities lie. Currently, many of our pol-
icies economically disincentivize mar-
riage.2 Similarly, our laws make abortion 
incredibly less difficult and less expensive 
than adoption. According to Planned 
Parenthood, the cost of an abortion is 
generally less than $750.3 Meanwhile, 
the average cost of an adoption can run 
between $20,000–$50,000.4 Little has 
been done to combat the soaring costs of 
childcare, housing, food, and other neces-
sities that greatly affect families. Due to 
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inflation, it is estimated that raising a child 
through high school now costs approx-
imately $300,000.5 Moreover, financial 
insecurity is cited by 73% of women who 
choose to have an abortion as the primary 
driver of their choice.6 

For Christians, these realities should 
represent a sobering challenge. If we 
truly value life, family, and marriage, 
then we should advocate for laws that 
do the same, thereby making it easier for 
citizens of our country to choose these 
good things. While we will continue to 
work relentlessly through policy and law 
to make abortion illegal across the coun-
try, that simply is not enough. To create a 
culture of life, we must also redouble our 
efforts to holistically care for women and 
families in times of crisis and prioritize 
support for the flourishing of families. 

A VISION FOR A  
PRO-FAMILY WORLD

As part of that commitment to bol-
stering the institution of the family, we 
should advocate for creative and respon-
sible policies that remove unnecessary 
legal or economic roadblocks to mar-
riage, ensure families—with an emphasis 
on abortion-vulnerable women—have 
the resources to parent their children, 
and promote full participation of both 
parents in the raising of children. Though 
the state can never be a replacement for 
the vital work of the church in support-
ing families, it is an important compo-
nent that cannot be ignored (Rom. 13). 

In the post-Dobbs world, there has been 
growing support among lawmakers from 
both parties to do more to support women 
in crisis and families. Additionally, House 
Republican Leader Kevin McCarthy 
indicated that if Republicans retook the 
House in November—which they did 
by a narrow margin—their pro-family 
framework would be a legislative prior-
ity.7 There is much to still be debated on 
which of these policies are best and which 
can find the necessary bipartisan support 
to become law, but it is encouraging that 

many members of Congress are begin-
ning to recognize a need for programs 
that support families and are thinking 
creatively on how best to do that. 

As we consider these proposals, the 
ERLC will advocate for policy changes 
that strengthen families and marriages, 
promote the well-being of children, recog-
nize the dignity of work, and wisely stew-
ard financial resources. To that end, we 
would strongly encourage lawmakers to 
develop policies in the following areas that 
would vastly improve the ability to raise a 
child and ensure families can flourish: 

• Legislation that provides abortion- 
vulnerable women with information 
about all of their options and avenues 
for support, countering the false notion 
that abortion is their only choice. 

• Policies that protect pregnant 
women in the workplace and allow 
them to safely continue providing for 
their families throughout pregnancy. 

• Policies that bolster the important 
work of pregnancy resource centers 
and fund them to care for women  
in need. 

• Policies that eliminate tax code dis-
crimination against the traditional 
family and reduce the onerous tax 
burden on families with children. 

• Strategic aid programs targeted to 
low-income mothers and families 
that stimulate economic stability 
and independence, sparking sustain-
able, communal financial growth 
trends while also ensuring that the 
necessary resources are available 
around the birth of a child. 

• Adoption of policies that provide a 
baseline of security for new families 

to bond with their children without 
economic harm. 

• Collaborative partnerships between 
civil society and government that 
bolster social support and increase 
excellence, availability, and afford-
ability in maternal healthcare and 
childcare without trampling on con-
science rights. 

• And policies that make adoption 
more affordable and accessible. 

We long for a world where a woman 
experiencing an unplanned pregnancy 
would have such overwhelming support 
from her community, that she feels con-
fident that she can keep and raise her 
child. We desire for our nation’s laws 
to incentivize family formation and pri-
oritize using our resources to support 
families. Ultimately, we seek justice and 
flourishing for our neighbors so that they 
may see and seek the joy, fulfillment, and 
eternal life only found in Christ. Public 
policy that prioritizes the family serves 
that end and is an essential piece in creat-
ing a culture that truly values life.

Hannah Daniel is the policy manager at  
the ERLC.

1 https://www.sbc.net/resource-library/resolutions/
on-anticipation-of-a-historic-moment-in-the-pro-life-
movement/
2 https://www.forbes.com/sites/johngoodman/2022/ 
07/15/how-big-is-the-marriage-tax-now-we-know/ 
?sh=1b13deae250d/
3 https://www.plannedparenthood.org/learn/ask- 
experts/how-much-does-an-abortion-cost
4 https://www.childwelfare.gov/pubpdfs/s_costs.pdf
5 https://www.wsj.com/articles/it-now-costs-300- 
000-to-raise-a-child-11660864334
6 https://www.guttmacher.org/journals/psrh/2005/
reasons-us-women-have-abortions-quantitative- 
and-qualitative-perspectives/
7 https://banks.house.gov/uploadedfiles/rsc_family_
policy_agenda.pdf
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Support After Abortion Models  
Essential Abortion-Healing Ministry

HELPING THOSE WHO ARE HURTING

Jill Waggoner
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WWHILE THE U.S. SUPREME COURT 
decision, Roe v. Wade, has been left in 
our nation’s recent past, abortion and its 
effects still plague our nation. Although 
exact statistics are hard to determine, 
over 63 million abortions have taken 
place in our nation since 1973, according 
to the National Right to Life. While ada-
mantly affirming that abortion is wrong, 
it’s important to acknowledge that each 
one involves a mother who has been 
preyed upon, and often an orbit of other 
concerned individuals including part-
ners, family members, and friends. 

The pro-life movement that rose up 
after Roe quickly understood that they 
must care for those left in the wake of an 
abortion, whether that was two weeks 
or two decades later. As we enter into a 
post-Roe future, we must not forget about 
women and men like these. Their stories 
may even be essential to understanding 
the shared experiences of so many in our 
nation and in charting a way forward. 

Support After Abortion began in 2016 
to provide compassion and hope to those 
affected by abortion. It’s focus is abor-
tion healing, defined by the organization 
as “working through your emotions and 
behaviors connected to your abortion 
experience and finding healing through 
the journey.” Today, its research and 
methodologies are carving new ground 
through an options-based approach. 

While we know that true freedom is 
only found in full surrender to Jesus Christ, 
the work of Support After Abortion is 
connecting thousands of hurting people to 
abortion-healing providers and equipping 
many to care for this population, leading 
individuals toward better decisions and 
healthier lifestyles. 

Kylee Heap, the organization’s chief 
operating officer, provides us insight into 

this life-changing organization and how 
it seeks to inspire compassion and pro-
mote collaboration from a diverse group 
of organizations.

Jill Waggoner: What is Support After 
Abortion? 

Kylee Heap: Support After Abortion is 
at the forefront of the abortion-healing 
movement, uniting providers and con-
necting them with those hurting from 
abortion to help them find hope and 
healing. With the awareness, national 
recognition, and credibility we have 
achieved, Support After Abortion is a 
catalyst leading a global change in think-
ing and best practices for options-based 
abortion healing.

JW: How did your ministry begin?

KH: Janine Marrone, Support After Abor-
tion’s board president, attended a Lun-
cheons4Life event and was moved by a 
speaker’s testimony about the emotional 
pain of her abortion experience.1 Realiz-
ing millions of people are hurting from 
abortion, Janine began collaborating with 
leaders in southwest Florida to formu-
late a strategic plan to better serve those 
hurting after abortion. She undertook 
field and consumer research to get to the 
‘why’ of the fact that 8 out of 10 people 
impacted by abortion do not know where 
to go for healing. 

The results revealed a need to unite the 
hundreds of abortion-healing programs 
available to build and strengthen abor-
tion healing worldwide. Support After 
Abortion was founded. We were invited 
to partner with the movie Unplanned 
to create and lead a network of abor-
tion-healing providers to support indi-
viduals seeking help after watching 
the movie.2 By the time of the movie’s 
release, our network included over 1,400 
abortion-healing providers. 

While anyone can go directly to an 
abortion-healing provider for help, our 

matching program unites someone hurt-
ing with the program best suited to 
their needs. It’s called an options-based 
approach, and options include one-
on-one vs. group, in-person vs. virtual, 
retreat vs. weekly, religious vs. secular, 
single-sex vs. not, as well as options by 
gender, faith (e.g., Catholic or Protestant), 
and language. 

As a result of providing options-based 
healing programs and our partnership 
with the movie Unplanned, Support After 

Abortion grew from serving 52 clients in 
2018 to serving over 900 clients in 2019. 
They were flooding in from all over the 
world, searching for safe, confidential, 
and compassionate help. 

What we learned through this pro-
cess was that, as a whole, the nation was 
underserving those affected by abortion 
by largely providing a one-size-fits-all pro-
gram. Experience and research revealed 
that a majority of people affected by abor-
tion wanted to remain anonymous and 
preferred secular support.

JW: Based on your experience, what 
effects do those who have participated in 
an abortion struggle with?

KH: Our experience shows that both men 
and women hurt after abortion. After an 
abortion experience, a person may feel 
relieved. Later, some of the feelings expe-
rienced are regret, hopelessness, shame, 

“THE NATION WAS 

UNDERSERVING THOSE 

AFFECTED BY ABORTION BY 

LARGELY PROVIDING A ONE-

SIZE-FITS-ALL PROGRAM.” 

—KYLEE HEAP
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anger, guilt, and anxiety. It is compli-
cated to feel both relief and grief.

In our research on the impact of med-
ication abortion, we found that 34% of 
women reported an adverse change in 
themselves, including depression, anxiety, 
substance abuse, and thoughts of suicide.3 
Our research on the impact of abortion 
on men will be released in early 2023. We 
have also uncovered that the emotional 
wounds of medication abortion exceed 
those of medical abortion due to the phys-
ical and visual experience.

JW: How has the Dobbs case and the 
national attention on the topic of abor-
tion affected the people you serve?

KH: The Dobbs case and the national 
attention on the topic of abortion has 
affected the people we serve in a variety 
of ways. Abortion has become a common 

topic, but it is often being spoken about 
in polarizing and shame-inducing ways. 
It’s not a conversation; it’s broad-reaching 
statements posted on social media, spoken 
about in the news, etc. Clients are reach-
ing out who are learning for the first time 
how their co-workers, family, friends, and 
community think about abortion. Those 
statements are being received personally, 
despite them not being made personally. 

One client felt a great deal of shame in 
her workplace as she was newly aware of 
how her co-workers felt about abortion 
and their not knowing she experienced 
abortion. Can you imagine the ripple 
effect this has had on her well-being, let 
alone (and less importantly) her work-
place relationships and productivity? 

We also have clients who have re-en-
tered abortion healing, newly re-hurting 
from the conversation, and new clients 
who are reaching out for the first time 
because they have learned loved ones had 
an abortion that they didn’t know about. 
One, for example, learned her sister had 
an abortion from a social media post, 
and she is currently grieving the loss of a 
niece or nephew.

We’ve seen a tremendous amount of 
social media discouraging those who are 
thinking about or experienced abortion 
from reaching out for help for fear it 
would be used in legal proceedings and 
prosecution. We know people are hurt-
ing and need help. It’s heartbreaking to 
see Reddit communities advancing black 
market abortion pills, social media tuto-
rials on avoiding using apps or logging 
details on a woman’s cycle (likely to create 
more unplanned pregnancies), and ways 

to remain anonymous in seeking abor-
tions. In light of these worries, we have 
created a completely anonymous Client 
Healing Center where those hurting after 
abortions can experience self-guided heal-
ing resources, as well as hear stories of 
those who have walked in their shoes.4

JW: Many women who have had abor-
tions might have been hurt by or feel sus-
picious of those in the church. How can 
we make inroads with these women?

KH: We can make inroads with men and 
women who have experienced abortions 
by being a safe place for them. What a 
simple sentence, yet complex implemen-
tation! That begins with our language 

before and after abortion experiences. 
Right now only 7% of people approach a 
church with an abortion decision. They 
cite fear of judgment and lack of visible 
support as the reasons. 

Check your signs, listen to your voices, 
assess how the church is reaching both 
inside and outside its community, and 
recognize that an abortion-experienced 
man or woman may be sitting in the pew 
next to you. Let us help you. Without 
challenging our perspectives, we can’t see 
what we’re doing that makes us unsafe to 
those hurting.

JW: What do those who carry the scars 
of abortion need from the church? How 
can someone learn more about how  
to better minister to women who have 
had abortions?

KH: Men and women who have scars 
from abortion need a church that equips 
its community to see and speak about 
abortion as a human issue not a political 
one. The experience people label as “the 
church” often is the experience they have 
with a person who is church-going. If we 
equip our communities, can you imagine 
the ripple effect each Christian witness 
would have? 

A woman we supported entered into 
healing a decade after her abortion expe-
rience and shared that she felt silenced 
in her grief and pain all those years by 
one side telling her she was a murderer 
and the other telling her nothing hap-
pened at all. Her life had unraveled, and 
she only experienced isolation within 
community. Another recently shared 
with us that she lied about her abor-
tion as having had a miscarriage because 
she didn’t know how else to receive the 
care and comfort she needed in her grief 
from her community. 

I, personally, through working at 
Support After Abortion, had a friend of 
mine step forward to share her abortion 
experience because she heard my language 
change and felt ready to speak to me six 

“MEN AND WOMEN WHO HAVE SCARS FROM ABORTION NEED A 

CHURCH THAT EQUIPS ITS COMMUNITY TO SEE AND SPEAK ABOUT 

ABORTION AS A HUMAN ISSUE NOT A POLITICAL ONE.” —KYLEE HEAP
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years after. I had become a safe space. Our 
CEO experienced the same story.

We invite all men and women who 
want to learn about how to have a conver-
sation about abortion and how to engage 
in abortion healing to our monthly webi-
nars and to our training platform. We 
also have tools to equip people in having a 
successful conversation. Contact hello@
supportafterabortion.com.

JW: Why should Christians care about 
this?

KH: As Christians, we should care about 
our hurting brothers and sisters in Christ, 

as well our unbelieving neighbors. Many 
who are Christians are experiencing dis-
tance in their relationship with Jesus 
around their abortion experience(s). We 
know 50% of abortions are repeat. Our 
ministry knows that freedom from trau-
ma-informed decision-making is found 
through healing. Breaking the cycle of 
trauma has infinite possibilities in down-
stream decision-making. Breaking gener-
ational trauma is vital to healthy families.

JW: What steps might someone take 
who is interested in starting this kind of 
ministry, whether inside their church or 
as a parachurch organization?

KH: Here are a few of our professional 
training options:

• We offer a 1-day workshop called 
“How to Start or Diversify Your Abor-
tion Healing Program”. Within this 
workshop exists assessments, intake 
form examples, and a how to offer 
options-based healing (or refer to it). 

• We offer monthly web-based meet-
ings to new and existing Abortion 
Healing Providers that equips 
them with gold-standard and 
research-based options-based heal- 
ing education. 

• And, we offer a “Clinical Care for 
Clients with Abortions” monthly 
webinar that educates and equips 
clinicians with the resources and 
training needed to care for clients. 

On our website, we share certifi-
cate-level courses on demand for new 
and existing providers. We also pro-
vide a resource called Keys to Hope and 
Healing, an introductory healing pro-
gram that anyone can incorporate into 
their ministry with our training. This 
has been done in partnership with The 
Word Among Us. And, we offer a book 
called Unraveled Roots: Exposing the 
Hidden Causes of Damaging Behaviors 
that is a wonderful starting place for 
someone who wishes to unpack dam-
aging behaviors rooted in childhood 
trauma. We often see, for example, that 
abortions are rooted in co-dependency. 
And, while our work is “after” abortion, 
we also know that we are called to help 
people experience the fullness of healing 
and prevent their next abortion.

 

Jill Waggoner is content editor at the ERLC.

Kylee Heap is the chief operating officer of 
Support After Abortion.

1 https://luncheons4life.com/
2 https://www.unplannedfilm.com/
3 https://supportafterabortion.com/resources/research/
4 https://supportafterabortion.com/client- 
healing-center/
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arlier this year I had the opportunity to testify before 
Congress for a hearing of the U.S. House Judiciary 
Committee. I was the sole pro-life witness called to 
Capitol Hill that spring day, in the weeks leading up 

to the reversal of Roe v. Wade. I recognized that it was my 
responsibly to advocate well for our cause, not only for the 
sake of Americans United for Life, but also because I knew I 
would be speaking on behalf of all American pro-life moms, 
dads, and families.

I knew it would be a generally hostile pro-abortion hearing, 
and I had to do whatever I could to focus Congress’s and the 
public’s attention on the reality of the humanity of the preborn 
child, the dignity of every mother, and the threat that is every 
abortion business to both mother and child.

“The future of America, a post-Roe America, is a future full 
of hope,” I shared in my opening statement. “Roe’s reversal will 
make it possible for America’s lawmakers to once more affirma-
tively protect the human right to life and to enshrine law and 
policy that makes abortion unthinkable even for those most vul-
nerable to abortion propaganda.”

“Abortion is fundamentally unjust,” I continued. “Abortion 
deprives our brothers and sisters of the equal protection of the 
laws. Abortion turns equals into unequals. Abortion empowers 
the strong at the expense of the vulnerable. And it makes us all 
less human and less humane along the way.”

The Role of Pregnancy Resource Centers 
In June, of course, the U.S. Supreme Court finally reversed Roe 

and rejected its deadly abortion precedents. Although we are still 
only in the first months of this post-Roe America, and although 
we undoubtedly have many years left before we achieve the abo-
lition of the scourge of abortion in America, we can be proud 
in knowing that pro-life advocates and lawmakers are making 
a difference in states across the country. We are recognizing, in 
powerful ways, the importance not only of abolishing abortion, 
but also of the crucial family, community, and state support for 
mothers and families who desire to choose life.

E
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There’s no question that the organic growth of pro-life preg-
nancy resource centers across the United States over the past few 
decades played a major role in persuading the Supreme Court that 
America’s mothers and families can truly succeed without reli-
ance upon abortion. We must continue to build upon the authen-
tic healthcare responses of pregnancy resource centers now that 
we are living in this post-Roe era. 

We must give our resources and time to helping centers expand 
their healthcare services through qualified medical providers. 
We must ensure that every American mother in every state and 
in every county has access to a high standard 
of care like that represented in pregnancy 
resource centers. And we must establish part-
nerships across organizations where individuals 
can receive whatever care they need in life- 
affirming, loving environments. 

I knew that day on Capitol Hill that 
pro-abortion members of Congress would 
attack pregnancy resource centers. I knew 
the sort of falsehoods I would hear about 
the so-called assistance offered by Planned 
Parenthood and other abortion businesses. 
But I also knew the reality of what pregnancy 
resource centers provide, and the tragedies 
that take place every day at abortion busi-
nesses. At one point during the hearing, I was asked about the 
claims of Planned Parenthood and abortion businesses, and 
where mothers who need help can go.

“When it comes to helping mothers in difficult situations,” 
I said, “go ask Planned Parenthood if they provide diapers or 
formula or a crib or rent assistance or food or bill assistance or 
counseling or mammograms or continuing education and com-
pare that to what pregnancy care centers offer and then come tell 
me that pro-lifers are the ones who don’t care about children.”

Who Provides Real Healthcare? 
In Washington, D.C., just a stone’s throw from the halls of 

Congress, the Capitol Hill Pregnancy Center has been doing 
the rewarding work of serving mothers for years. In fact, it was 
one of many targeted by the pro-abortion activists from a group 
calling itself “Jane’s revenge.” Since the fall of Roe, pro-abor-
tion activists have defaced, broken into, and even committed 
acts of arson to intimidate pregnancy resource centers. I joined 
the thousands of pro-life advocates who donated to the Capitol 
Hill Pregnancy Center in response to the attack on their mis-
sion and property this summer. They are an organic example of 
Washingtonians’ pro-life response to our still too pro-abortion 
culture, and their persistence gives me hope that we will win 
the hearts of Americans on the truth about abortion and preg-
nancy-related care.

I often hear pro-abortion activists mischaracterize pro-life 
protections as if they are threats to reproductive care. Yet, 
there is no greater threat to reproductive care than Planned 
Parenthood, where every pregnancy ends with a dead child and 
a wounded mother and father. 

Those who are truly concerned about reproductive care should 
be stepping up to support the pregnancy resource center in their 
communities. It’s at our nearest pregnancy resource center that 
we should expect to find real reproductive care, real compas-
sion, real options, and real healthcare. 

In this post-Roe era, we look to the successes of the preg-
nancy resource center movement as a model to emulate. We 
must speak boldly and courageously about what we all really 
need—what every child, mother, and father deserve—and that 
is hope. All of our law and policy focus should be on cultivating 
cultural norms, nationally and in the states, that make it easier 
to embrace children as a part of the heroic and noble work of 
building up families. 

Our pro-life law and policy efforts, most directly through model 
bills and political and legislative pushes—especially for laws that 
strengthen pregnancy resource centers—should build up a cul-
ture that embraces a spirit of doing even more than laws require, 
because to be pro-life means being pro-love. In addition, we must 
continue to give of our time and money in order to enable and 
support the expansion of existing pregnancy resource centers 
as they seek to provide more healthcare offerings for vulnerable 
women and men. 

All true care, and every instance of authentic healthcare, 
comes, at the deepest level, as an expression of love. We care 
because we first choose to love. And we love by ensuring the 
right to life and well-being of every individual.

Catherine Glenn Foster is President & CEO of Americans United for Life, 
whose mission is advancing the human right to life in culture, law, and policy.

A L L  O F  O U R  L AW  A N D  P O L I C Y  F O C U S  S H O U L D  B E  
O N  C U LT I VAT I N G  C U LT U R A L  N O R M S ,  N AT I O N A L LY 
A N D  I N  T H E  S T AT E S ,  T H AT  M A K E  I T  E A S I E R  T O 
E M B R A C E  C H I L D R E N  A S  A  P A R T  O F  T H E  H E R O I C  
A N D  N O B L E  W O R K  O F  B U I L D I N G  U P  F A M I L I E S .
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omeone once told me, “There’s a 
worldview driving everything.” 
The comment was made in the 

context of a conversation about films 
and television shows. In the years since 
I first heard that statement, I’ve found 
myself taking a much closer look at the 
viewpoints and belief systems revealed 
in the various kinds of media that I con-
sume. It turns out that when it comes 
to media, regardless of the forum, you’ll 
find someone’s worldview everywhere 
you look. That helps explain why I’ve 
found myself deeply contemplating the 

connection between fatherhood, abor-
tion, and a culture of life versus the cul-
ture of death. 

A Vision for a Pro-Family World
Recently, the NBC medical drama New 

Amsterdam decided to explore the rever-
sal of Roe v. Wade by depicting the reac-
tions of various characters to the break-
ing news. I don’t watch the show, so I 
wasn’t invested in its take on the subject. 
But I decided to take a look after seeing a 
clip from that episode making the rounds 
on the internet. 

It’s essentially a series of emotional 
reactions that culminates in a shot of 
the medical staff gathered in front of a 
hospital television featuring the news 
coverage of Roe’s reversal. Clearly, each 
character is overcome with grief and 
emotion. Most striking, though, were the 
reactions of two different fathers to the 
sudden end of Roe’s nearly 50-year legacy 
in that sequence.

In the first case, a father who has just 
seen the news is staring at his young 
daughter. As she plays with her toys, he 
just stares and weeps. Though it’s unsaid, 
he is clearly grieved about his daughter 
growing up in a world without abortion. 
Similarly, a second man is seen sitting in 
front of his laptop in such disbelief that 
he cannot bear to make eye contact when 
what appears to be his pre-teen daughter 
enters the room.

I’m still struck by those images. 
Obviously, they’re fictional portrayals, but 
I assume they represent both the reactions 
and fears of many fathers in America. And 
that is something worth exploring.

Fatherhood and  
Human Dignity

First, I want to celebrate that these 
men have taken up the responsibility of 
fatherhood. We live in a culture that has 
told people they can have sex without the 
consequences of attachment and preg-
nancy. However, that can only be true 
for men, because a woman who becomes 
pregnant is physiologically connected to 
her child. 

It is because we have freed men of 
their obligation as fathers that abortion 
becomes so attractive for many, but preg-
nancy and childbirth were never meant 
to be an individual event. Christians 
ought to push against the idea that a pre-
born child’s life is the sole responsibility 
of the mother and call for a culture where 
fathers take responsibility for the chil-
dren they create. 

Nevertheless, my initial reaction to that 
New Amsterdam scene was to ridicule it.  

S
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There is no doubt a crushing sense of 
irony—to say nothing of cognitive disso-
nance—in seeing these men grieve that 
their daughters, whom they both love 
deeply, now unexpectedly find them-
selves in a position where each girl would 
be “forced” to become a mother to a son 
or daughter of her own. In fact, the emo-
tional response each father has on behalf 
of his own daughter conflicts with the epi-
sode’s intended message. Moreover, their 
reactions actually serve to underscore the 
concept of human dignity. 

These men love these girls. They see 
them as valuable and worthy of protec-
tion. But these facts actually serve to 
highlight the absurdity on display in that 
scene. Each man obviously recognizes 
the inherent value and dignity of human 
life, of which their daughters are but a 
microcosm. Yet, illogically, they both 
conclude it is somehow consistent with 
that view of the dignity of personhood to 
insist their daughters should retain the 
right to destroy the life of another human 
being. The men weep over their daugh-
ters’ “loss” as though abortion bears 
no connection to the value of another 
person, when, in reality, such fathers 
should stand against abortion precisely 
because they recognize the value and dig-
nity not only of their own children but of 
all children. 

Akin to Injustice? 
As I was discussing this scene among 

friends, a wise Christian woman made 
an interesting observation. She remarked 
that many fathers of young daughters 

probably did respond with some mix-
ture of anger and fear in the aftermath of 
the U.S. Supreme Court’s reversal of Roe. 
Given the alarming statistics showing that 
1 in 4 women in the United States “have 
experienced completed or attempted 
rape,” she pointed out the likelihood that 
many fathers are motivated by concerned 
about their daughters’ ability to terminate 
a pregnancy that was not only unplanned, 
but the result of a heinous crime. We 
would do well to compassionately con-
sider how a culture of sexual assault 
impacts women and those who love them.

As a pro-life evangelical and the father of 
two young daughters, I care greatly about 
these issues. I recognize my girls’ dignity 
and value. I see them as women created in 
God’s image, possessing intrinsic and ines-
timable beauty and worth (Gen. 1:27), and 
I want them to be safe. Yet, in the same 
way that I am able to recognize their value 
and dignity, I am also able to recognize the 
value and dignity of all people, even in the 
worst of circumstances.

Many Americans today, indeed many 
fathers, remain convinced that the rever-
sal of Roe was an injustice. They’re wrong. 
It was never the case that protecting the 
dignity and freedom of certain people 
required or justified denying the dignity, 
freedom, and life of others. Even so, it 
turns out that not all of their concerns 
were illegitimate. 

To be clear, there is no excuse for 
the intentional destruction of innocent 
human life. Elective abortions are never 
an acceptable remedy, even in light of 
the most troubling facts. Yet the pro-life 

position is not calloused toward suffer-
ing. We recognize that pregnancy rep-
resents a significant hardship for many 
women. Moreover, we sincerely grieve 
with women who have suffered violence 
that resulted in pregnancy. Their suffer-
ing is tragic, unjust, and inexcusable.

 But what does it say about our culture 
that so many believe prohibiting elec-
tive abortions is akin to injustice? And 
what lies behind the reaction of grief and 
fear so prominently featured in NBC’s 
dramatic portrayal? The answer is that 
many Americans have fallen prey to the 
ethos of the culture of death. The fear-
ful and angry reaction of so many men 
and women, both real and imagined, was 
fueled by a lie that said abortion was the 
only solution to an unplanned pregnancy. 

Pro-Life Fatherhood 
So as a concluding thought experi-

ment, let us reverse the scenario. How 
should fathers who recognize the inher-
ent dignity of all people react to the same 
news? For starters, instead of weeping 
or silently looking away in disbelief, 
such fathers would hug their daughters. 
Instead of battling emotional turmoil, 
the men would resolve to renew their 
commitment to the young women they 
love. And they would pledge that as these 
girls’ fathers they would always be there 
to support them, regardless of the cir-
cumstances. Finally, instead of lamenting 
the demise of the culture of death, these 
men would have the courage to stand for 
life and call other men to do the same.

Rooted in the culture of death, the scene 
from New Amsterdam portrayed a worl-
dview where abortion was a sacrament. 
But a worldview rooted in a culture of life 
reflects a reality where all life is sacred. 
Fathers are called to love, care for, and pro-
tect their daughters. But it turns out, there 
is a worldview driving that too. 

Josh Wester is associate pastor at Redemption 
Church in Mobile, Alabama.

Fathers should stand against abortion  
precisely because they recognize the value 
and dignity not only of their own children 
but of all children.
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More resources available at ERLC.com

R E S O U R C E S

Extending Care and  
Compassion After Roe

Defenders of the Unborn:  
The Pro-Life Movement  
before Roe v. Wade
DANIEL K. WILLIAMS

Oxford University Press, 2019

The Story of Abortion in  
America: A Street-Level  
History, 1652–2022
MARVIN OLASKY 

Crossway, 2023

Help Her Be Brave:  
Discover Your Place in  
the Pro-Life Movement
AMY FORD 

Moody Publishers, 2021

The Family Roe: An American Story
JOSHUA PRAGER 

W. W. Norton & Company, 2021

Godly Seed: American Evangelicals 
Confront Birth Control, 1873-1973
ALLAN C. CARLSON 

Routledge, 2017

Bioethics: A Primer for Christians
GILBERT MEILAENDER 

Eerdmans, 2020

The Pro-Life Pregnancy Help  
Movement: Serving Women  
or Saving Babies?
LAURA S. HUSSEY 

University Press of Kansas, 2020

Compelling Interest: The Real  
Story behind Roe v. Wade
ROGER RESLER 

eChristian Books, 2012
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life-saving ultrasound 
machines in abortion 
destination states this year.
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